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Introduction

The teaching you are about to read is radicalledst it will seem
radical to you if you have never heard this teagtiefore. It seemed
extremely radical to me the first time | heard it.

However, being radical was not new to me. Growipgin a
conservative Anabaptist church, | had always beemtit that as
Christians, it was our duty to obey the command<€hbffist even if
doing so made us stick out from the people arousid We were
taught especially that Christ's Sermon on the Mou&as meant to be
practiced today, and not to be put on hold untheduture era. This
sermon was the basis for our distinctive teachaigsut divorce and
remarriage, nonswearing of oaths, and nonresistafiiée were not
afraid to stand out from the people around us, l&thistians and
non-Christians alike, on these issues. This batighe necessity of
obedience for salvation and the place of the Serarthe Mount in
our present day lives is the foundation for behgvin the doctrine of

nonaccumulation.

If, however, you are a Christian who believes Havation is by
“faith alone,” and that obedience is not a necespart of it, please
allow yourself to be challenged by skipping forweaadd reading
chapter 4: Thoughts on Interpreting Scripture. hRegs you won't
change your mind after reading this one chaptent IBask you at
least to open the door of your heart, especiallgrelGod’s Word is
guoted, and to examine the things you have alwajieved to be
true. And, as in every controversy, “let God heefrbut every man a
liar.”

A servant of Jesus,
Roger Hertzler
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What is a Doctrine?

In 1928, Daniel Kauffman authored a book entitl2olctrines of the
Bible. In this volume, he identified and expounded amgtdy 62 different
Bible *“doctrines” such as the Trinity, the AtonermherBaptism,
Nonconformity, Nonresistance, and the Second Cowiirighrist.

Some might question the purpose for such a booky ¥én't we just
read the Bible and believe what it says? Why dohexe to take broad
Biblical truths and distill them into these neatldi packages that we call
“doctrines™

This question is a valid one. The Christian churettainly has spent
an enormous amount of energy through the centudegeloping,
articulating, and defending a huge variety of does, both true and false.
And much of this energy, no doubt, would appeaGoal as an utter waste
of time and resources.

On the other hand, to identify a particular seidefs as a doctrine does
provide several important services. First, it ples us with a “line in the
sand” that individuals or churches can examine tweth ask themselves
this question: “Do we or don't we accept this dmeiras a true Bible
doctrine?” The answer to this question, in tulimeg us a concise way to
communicate our beliefs to others. (It is far ea® say, for instance, “We
believe in the doctrine of the Trinity” than it #® give a detailed
explanation of exactly what the doctrine of thenilyi teaches.)

If a doctrine has been defined well, the decismmdcept or reject it
becomes a simple “yes or no” question. The ansheuld be either yes,
we accept it as a true doctrine, or no, we rejems ia false doctrine. There
shouldn’t be much room for saying, “Well, | acceatrt of it,” or “Well,
there’s some truth to it, but there needs to beestalance.” These
statementsnaybe appropriate when it comes to the practicaliegjpbns
of the doctrine. But they are not valid responsehe question of whether
we accept the doctrine itself as a true doctrine.

The fact that two different individuals may agree émbrace a
particular doctrine as true does not mean that thal practice this
doctrine in exactly the same way. Different peoplen are at different
placespractically despite their agreement with one anotbectrinally.
These differences, however, ought never to be asedbasis for accepting
or rejecting the doctrine itself.

Second, defining a set of beliefs as a doctrineviges a sort of
theological guardrail against future apostasy. sToes not mean that the
provided guardrail cannot be crossed. It simplyamse that future
generations will be slower to drop a doctrine ddily accepted by a
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church body than to discard a set of beliefs tlagt fever been defined in
this way.

The purpose of this book, then, is threefold.stit aims to define the
doctrine of nonaccumulation, and thus draw thate'lin the sand” that we
as Christians or groups of Christians can exammaethen decide: Do we
accept this doctrine as a true doctrine? Or doreject it as a false
doctrine?

Second, for those of you who until now have noeated this doctrine
as true, | want an opportunity to influence yowtoso. At a minimum, |
want to ask whether you would be willing to consitiee possibility that
the doctrine of nonaccumulationightbe true, and to give yourself to the
study of God’s Word to discover the truth abous testion.

Third, for those of you who have accepted it asia toctrine, | want to
strengthen you in that belief and perhaps provider with a few
suggestions regarding its practical application.

“So you're trying to introduce a new doctrine td?usl can hear some
of you asking.

The answer is no. The doctrine of nonaccumulat®mot a new
doctrine at all, not by any stretch of the imagmat It is a doctrine as old
as Christianity itself. However, it is a doctrithet has been lost to most of
today’s Christians, including those who would cathemselves
conservative. In the future, will these Christiansitinue to let go of Bible
doctrines they have previously held? Or will thehpose to recover this
doctrine that has been lost? My fear is thathanlbng run, it must be one
or the other.
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What is the Doctrine of
Nonaccumulation?

A teacher at a Bible school for young people stargsnd announces,
“In our class on Christian Stewardship today we guweng to look
specifically at the subject of financial managemand some Biblical
principles about how we are to handle money.” kntgoes on to teach
about long-range planning, especially emphasizihg tenefits of
disciplining ourselves to put at least a small anbaaf money each month
into savings.

He demonstrates mathematically the tremendous poieompound
interest, especially for someone who starts saging young age. “If at
age 20 you would put $10,000 in an investment #ahs an average
annual interest rate of 8%, by the age of 65 threstment will have grown
to about $320,000. And this is true even if yom'tladd anything more to
it!

“What about those of you who don’'t have $10,000ht@st at age 20?
Well, you could instead decide to set aside just & month—3$2 per day
—and if put into this same investment, it too wihve grown to about
$320,000 by the time you reach age 65.”

Next, the teacher gives the illustration of two ilees: the “Bigs” and
the “Smalls.” Both couples start out with similsacomes and similar
personal needs. Both couples have $1,000 to spandousing each
month. The Bigs’ first house is an expensive oitk & mortgage payment
of $1,000 per month for 30 years. The Smalls detidstart out smaller,
with lower monthly payments, and to put the differe into savings.
Several years later they trade up to a house d@gsale to that of the Bigs,
and continue to make payments at $1,000 per mortte. end result is that
by the time the Bigs get their house paid for,3healls have not only paid
for their house, but also have built up a savingsoant worth several
hundred thousand dollars.

The students, noticeably impressed, take part & ehsuing class
discussion about how a person can, by a little vewck and consistent
self-discipline, build up for himself a nice negigefor the future. This
money then will be available to care for his peedareeds, to give to his
church, or to pass on to his children.

Another teacher at a different Bible school makkis statement:
“When Jesus gave the command ‘Lay not up for ydugsetreasures on
earth’, He literally meant that as His followersg are not to accumulate
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unused wealth on this earth.” This teacher theasgan to bring other
Scriptures into the discussion, including tleasonsChrist has forbidden
us to accumulate wealth and thensequencesve’ll face if we do it

anyway.

What is the reason for such a stark contradictietween these two
messages, coming from two men who would agree &atth other on so
many other Bible principles?

The answer lies in the difference between theiwsien one particular
Bible doctrine: the doctrine of nonaccumulation.heTsecond teacher
accepts this doctrine as a true doctrine. ThetBescher does not.

So what is the doctrine of nonaccumulation? Quiteply, it is the
doctrine stating that Jesus forbids His peoplectuaulate wealth on this
earth, but rather commands them to distribute tpossessions they do not
currently need for the needs of others and foraspng the gospel.

Or to condense it into a few words, this doctrirayss that Jesus
commands us to distribute rather than accumulatblgavealth.

That, in a nutshell, is the definition for the daw® of nonaccumulation.
This definition, by itself, does not address anythef questions abotiow
or to what extentwe are to put this doctrine into practice. Allcku
guestions (“May we do this?” or “Must we do that®”“What about this
situation?”) must, for now, simply be left hanging.

The primary question we address at this pointeratis simply this: Is
this doctrine, as stated, a true doctrine or aefdtsctrine? It has to be one
or the other. It cannot be both. This book’s pgiis to help you, the
reader, find the answer to this question.
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Stop...Consider!

Perhaps after reading the definition of this doetin chapter 2, you are
ready to throw this book aside and reject it asuach of nonsense. “Of
course | don’'t believe such a doctrine,” you milghtthinking. “I've never
heard it taught in my church, so it must be jusither new heresy coming
down the pike. T['ll take my stand against this tdoe just as | would
against any other false doctrine.”

Or perhaps you have taken a quick mental inventbryhat it would
cost you personally to accept this doctrine as tAwad you've decided that
it would be easier to reject this doctrine as féteen the outset than to risk
investigating it further.

But before you throw this book down in disgustagke consider what it
has cost other people to reject a doctrine befoeg have given it a fair
hearing.

Consider some of the beliefs you espouse that otternot. You
believe, for instance, that the only way to Godhiough a man named
Jesus of Nazareth. To someone else, however,vibis may seem
egotistical and narrow-minded. Yet what is thet ¢osthat person if he
throws the idea away without examining the evideiocét?

Or, maybe you could look at some of the finer ppwit your Christian
faith. Perhaps you believe in the doctrine of esistance, and that a
Christian cannot take part in war if he is to bedient to Jesus. Consider,
however, how hard it would be for your patriotidgtor to accept this
idea. He has been taught all his life about theoirance of patriotism and
that God expects us to support and defend our gpu@onsider especially
how hard this would be for him to accept if he d¢sually in the military
himself, and has only a few years left until he caceive full retirement
benefits. Yet what is the cost to him if he regettis doctrine on that
basis?

Or, if you have accepted Jesus’ teaching againsbrck and
remarriage, you would rightly conclude that anyart® wants to join your
church would also need to accept this doctrineras tYet think of what
this would mean to someone who is actually in @i and remarriage
situation. (It's no wonder that in today's societpst Christians reject this
idea as being too radical.) Yet what is the coshdse who do reject it?

Consider also the story of the rich young rulehisTman once stood at
a crossroads similar to the one you may be staratimpw. In the end, he
rejected the command of Jesus to “sell and givelén't know what all his
reasoning was. Perhaps he thought that this realn’'t God who was
giving this command. Perhaps he thought that heldveventually find
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some less costly way to obtain eternal life. Pgshiae even recognized
that he was giving up his opportunity for salvatitout decided it was
worth it if he could keep his riches. (For furtltégscussion on this story,
please read the chapter in this book entitled “Rleal Mistake of the Rich
Young Ruler.”) Whatever his reasoning was, it eaukim to reject the

very Son of God. And how much did this rejectieally cost him in the

long run?

Finally, consider whether there is any real dangerreading on.
Suppose you come away from this book convinced tiratdoctrine of
nonaccumulation is a true doctrine. If so, it igi# to you from One
Whose love for you is infinite! It has been giviem your benefit, not for
your harm. Is that anything to be afraid of? dfj the other hand, this
doctrine does not stand the test of Scripture,gaujust reject it and go on
with your life.

| therefore urge you to continue reading this btwothe end. Not to get
a message from a mere human such as me, but tatbensider whether
God Himself has a message for you, a message dbatmay never have
considered before.

If nothing else, at least read the Scriptures ¢oathin this book (we at
least have to recognize that they come from Géd)ould guess that some
of the verses mentioned in this book are versdsythanever even realized
were in the Bible. (At least that's how it was foe with these verses.)
And we certainly can't say we've given honest cdesition to this
doctrine unless we’ve looked at all the Scriptuhes pertain to it.
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Thoughts on Interpreting Scripture

If we are going to be looking into God’s Word farsavers in this study,
it seems we ought to establish from the outset dmsi principles on how
to interpret what we read. So here are a few @fptinciples | intend to
follow, to the best of my ability.

1. To accept as the correct interpretatiba one that is the most
literal, when taken in the context of all the other Newtament
verses that pertain to it.

2. To begin with the veryords of Jesuss the foundation for our
study. We will move next to the remainder of thewN
Testament, which, if interpreted correctly, willilbuupon, but
never contradict, the words of Jesus Christ.

3. To recognize thalifferences in dispensatiobetween the Old
Testament and the New Testament, and that Jesaslycle
overruled some of the commands in the Old Testaingrgome
of the commands He gave us in the New Testament.

4. To recognize thabbedience to Chrisis a necessary part of a
saving relationship with Him. If we do not abidgeChrist in an
obedient, loving, believing relationship with Hite Father will
cut us off from the vine, and we will lose our slon.

5. To recognize that ChristSermon on the Moun$ meant to be
lived out by us in this day and age, and is ndidcset aside for
some future time.

In my own religious background (conservative Andisd we have
always believed in these basic principles. We waught that following
the Sermon on the Mount was an integral part éd¥cihg Jesus. We were
taught that obedience was necessary, not optighale were to call
ourselves Christians. And we were faithfully watrebout the danger of
falling away even after having begun the Chrislifen

Those of us who were taught these things all meslin some respects
have an advantage as we begin this study. Fothasfoundation has
already been laid for accepting this doctrine ms.trWe already believe in
Jesus as the only begotten Son of God. We alrkaligve that obeying
Him is necessary. And we already believe thaS#enon on the Mount is
meant for us to put into practice today.

If, however, you are a Christian who does not belig any or all of
the aforementioned principles, may | challenge twexamine your beliefs
in light of the following Scriptures?



First, what is the role of obedience to Christ ur galvation? (Is
obedience to Him really necessary, or is salvasonply a matter of
“believing” in Him without any real commitment tdey Him?)

Ye are my friends, if ye do whatsoever | command yan.
15:14).

And hereby we do know that we know him, if we kelgip
commandments (1 Jn. 2:3).

If ye love me, keep my commandments (Jn. 14:15).

Blessed are they that do his commandments, thatrttay have
right to the tree of life, and may enter in throubl gates into the
city (Rev. 22:14).

If ye keep my commandments, ye shall abide in mg;leven as |
have kept my Father's commandments, and abidesitote (JIn.
15:10).

Therefore whosoever heareth these sayings of naimé, doeth
them, | will liken him unto a wise man, which buiis house upon
a rock (Mt. 7:24).

Second, what is the condition of those who do metyalesus?

And why call ye me, Lord, Lord, and do not the gsnwhich |
say? (Lk. 6:46).

Not every one that saith unto me, Lord, Lord, skaler into the
kingdom of heaven; but he that doeth the will of Father which
is in heaven (Mt. 7:21).

He that saith, | know him, and keepeth not his camdments, is
a liar, and the truth is not in him (1 Jn. 2:4).

Every branch in me that beareth not fruit he takatbay (Jn.
15:2).

In flaming fire taking vengeance on them that knamat God, and
that obey not the gospel of our Lord Jesus Cheigthess. 1:8).

And every one that heareth these sayings of mimek daeth them
not, shall be likened unto a foolish man, whichltbhis house
upon the sand (Mt. 7:26).

Third, if obedience is necessary, then which ofiSesommands are we
supposed to obey? This question at first may sedittle silly. Once we
have determined that obedience to Christ is neggsgen it only makes
sense to say that we are required to obey all stbBimmands. Correct?
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Well, let’s try this. One of the commands of Jesas “Go wash in the
pool of Siloam.” Are we supposed to obey that camd?

No, obviously not. Therefore, it must not be righsay that we have to
obey “all” the commands of Christ. Does that maen, that we get to
pick and choose which commands we want to obeyainAghe answer is
no. So what is the right way to know which comnsaagdply to us?

The answer to this question lies in Jesus’ wordstha Great
Commission, found in Matthew 28.

Teaching them to observe all things whatsoever Vveha
commanded you: and lo, | am with you alway, eveto uhe end
of the world (Mt. 28:20).

Jesus was talking to His disciples in these verasd, in these five
words, “whatsoever | have commanded you,” He gtheskey to knowing
which commands we are expected to keep: namelgetbommands that
He gave to His disciples. If a particular commamds given to His
disciples (in a teaching context), it was meantueras well. If, on the
other hand, the command was given to some othevidodl, we are
generally not required to obey it.

This is the basis for believing that the Sermortl@nMount is for us to
put into practice today. At the beginning of Maith 5, although a
multitude was present, it is clearly stated thaudewas speaking to His
disciples. This entire sermon, therefore, fitadyewithin the “whatsoever
| have commanded you” given in Matthew 28:20.

To summarize, this study is built upon the beliefttwe are to obey the
commands Christ gave to His disciples, including ®ermon on the
Mount, if we want to call ourselves His people.

1 Unless otherwise noted, all italics in quoted makdnave been added by the
author.
9



5
The First Main Pillar

Two commands of Jesus serve as the primary pidarsvhich this
doctrine of nonaccumulation is built. The firstfaind in the Sermon on
the Mount, in the sixth chapter of Matthew. Hedesus gives this
command:

Lay not up for yourselves treasures on earth (M9

| had always heard Matthew 6:19 explained to meahJesus is telling
us what kind ofattitude we are to have about our possessions, not
necessarily what we are tio with them. Because Jesus uses the word
“treasures” in this passage, He is speaking onbutlhose possessions
that we “treasure” in our heart.

A simple word study, however, will show that thésniot the case. The
word Jesus uses that has been translatedreasure simply means
“wealth.” The wordday upsimply mean to “store up,” or “to accumulate.”
The most literal interpretation of this verse, #fere, is that Jesus forbids
His followers to accumulate wealth on this earth.

But, we might ask, what exactly does it mean taaudate wealth? If
| have a thousand dollars in the bank, am | guftaccumulating wealth?
How about a hundred dollars? Or ten dollars?

Jesus does not give us many specifics about puttisgcommand into
practice. But He does give us one example of somedo violated this
command. This is found in the parable of the foz# in Luke 12:16—-20.

We all have heard many times this story of the farimer, about how
he had made a large profit farming, about how fuddel to tear down his
barns and build greater, and about how God rebhkacdand told him that
he would die that very night. And we have heardhynexplanations about
this parable and what the mistake was of this rhah®od called a “fool.”
Some have said that his mistake was that he faogptay and ask God’s
advice before making plans for the future. Othleave said that his
mistake was pride, or laziness, or self-sufficienaiy his failure to accept
Christ.

Thankfully, we do not have to speculate about whist man’s mistake
was, because with this particular parable, Jesmdes us with the luxury
of an explanation about what it meant. It is foumslerse 21, and it begins
with the words “so is he.”

If Jesus had said, “so is he who forgets to seeksm from God,” or
“so is he who is proud,” or “so is he who failskielieve in Me,” then we
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would have this as our answer about the meanitigi®parable. But Jesus
doesn’t say any of these things. Instead, he says:

So is he that layeth up treasure for himself (Lk21).

So this man’s actions clearly fit into the categary “laying up
treasures” in violation of the prohibition Jesuseggan Matthew 6:19. Note
that Jesus does not condemn this man darning the profits (nor,
specifically, for owning the assets necessary t&erthe profits). It was
the laying up of these profits on this earth that brought hintoin
condemnation.

This man had earned an income, paid his expensdscanverted the
remainder into commodities that could have beemrgito those in need.
But he chose instead to store themingefinitely for himself. In doing so,
he proved that he loved himself more than he lotédrs. He proved that
his heart was here on earth, with his treasuréiserghan in Heaven with
God. And he missed forever the opportunity to $thv@ something that
could never have been taken from him.

There are some very natural questions that wiltl tem arise if we
decide that this command of Jesus (not to storevegdth on earth) was
meant to be taken literally: “What if we have aglamedical bill?” “What
if | lose my job?” “What if | become disabled?”

Jesus anticipated that such questions would asktherefore gives us
this instruction:

Therefore take no thought saying, What shall w&® eat What
shall we drink? or Wherewithal shall we be clothe(fFor after
all these things do the Gentiles seek) (Mt. 6:31L-3

In other words, Jesus says, “l forbid you to ask kind of question.”
Why?
For your heavenly Father knoweth that ye have rofedl these
things (Mt. 6:32).

The response of true faith is first to obey andnthe leave the
consequences in the hands of our all-loving, allréul Creator.

The idea that the word “treasures” refers onlyhtwse possessions that
we treasure flies in the face of another staterdestis made. Whereas this
idea says we need to look first at dugart to determine whether our
possessions are oteasureor not, Jesus says exactly the opposite.

For where your treasure is, there will your heaet diso (Mt.
6:21).
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In other words, says Jesus, look first at yoursiea (where you are
making your investments), and that will tell youexé your heart is. Don’t
try to look first at your heart. It's too deceitfiand probably won't give
you an honest answer anyway. Look instead at gossessions, and then
you will know where your heart is.

Many of us have tried to deny that this statemeptiaes to us. We say
that although we own an abundance of material shilogir heart is not
really in our possessions. Yet when the test dgteames, and we are
faced with giving up those possessions, one byvamall prove that our
heart actually was in them.

For example, there are many people who have a Eagaegs account
or who own a number of investment properties. Whsked about the
purpose for owning these assets, they say it thaothey can take care of
themselves in case of a calamity such as a largkcadebill. When that
large medical bill comes, however, these same pelgphent sadly that
they had to “dip into savings” or “sell off propgttto pay the bill, as
though it were some sort of tremendous hardshgotso.

To summarize, it seems clear that Jesus’ commaridaitthew 6:19
(“lay not up”) is a command not to accumulate wkealh this earth. It does
not appear that our Lord is placing limits on theoaint of money wearm.
Rather, he is restricting what we do with that nyooace we have earned
it. Specifically, He is forbidding us @ccumulatdt, to investit, to storeit
up here on this earth.

Perhaps, however, you will respond to this suggasti much the same
way that others have done: “But | just don't bediethat is what he is
saying.”

If that is your response, then | thank you for beffonest. But before
you ride off into the sunset with this as your agm please allow me to
ask you two simple questions.

First, if Jesus doesn’t really mean “don’t accurtejlathen what
exactly does He mean by this command? What exatly that he is
telling us not to do?

Second, if Jesus would have wanted to forbid theumclation of
earthly wealth, how else could he have said it?avords could he have
used to make Himself more clear?
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6
The Second Main Pillar

In this chapter, we look at the second of the twmary commands on
which the doctrine of nonaccumulation is built. Bigfore | give you the
reference for this verse, please take a little teglarding your Bible
knowledge.

In chapter 4 we discussed how we are to know wid€hlesus
commands are for us to obey today. We answereagdban the authority
of Matthew 28:20, that they consist of those conuaihat Jesus gave (in
a teaching contextjo His disciples Therefore, we could divide all of
Jesus’ commands into two categories: those he ¢mavElis disciples
(category 1 commands) and those he gave to otleglepdcategory 2
commands). Category 1 commands, such as those gitee Sermon on
the Mount, are binding on us today. Category 2roands, such as those
given to the blind man or to the woman at the wal,not (necessarily)
apply to us today.

Here, then, is the test. When | quote the words dirticular command
of Christ, try to identify it as a category 1 otegory 2 command without
looking it up. Ready? Here’s the command:

Sell your possessions and give to the poor.

Was your answer “category 1” or “category 2"?

If you are like most Christians, you said that tiésa category 2
command. You recognized it immediately as the camungiven to the
rich young ruler. Because, then, it was givenameone other than Jesus’
disciples, it must not apply to us today. Correct?

Actually, wrong. You see, | was not quoting frolne tstory of the rich
young ruler (found in Luke 18, Matthew 19, and Md®). Rather, this
guote comes from Luke 12:33, and Jesus was speakingne other than
to His disciples!

This command reads, depending on which translagimm use, as
follows:

Sell that ye have, and give alms (KJV).
Sell your possessions and give to the poor (NIV).

Sell your possessions and give to charity (NASB).

Whether we like this command or not, there it isthe same Bible
you’ve been carrying to church with you every weekad if you are like
many Christians I've talked to, this may well be first time you've really
noticed this command.
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Whatever it is that Jesus means by this commanaawédnow for sure
that it was given to us by God Almighty. Whateites that He means, it is
just as much a command as “Love your enemies” areé not at all.”
Whatever it is that He means, disobedience to ¢bimmand is just as
much disobedience as adultery or murder. What#verthat He means,
Christ’s question to those who ignore this commandWhy call ye me
Lord, Lord, and do not the things which | say?’k(6:46).

This second main command is also found in Matthewalthough
different wording is used to communicate essegtiiie same message.
Jesus has just given the negative command “Layupotfor yourselves
treasures on earth.” Now He tells us:

But lay up for yourselves treasures in heaven GV&0).

In today's terminology, then, He is telling usd@ocumulate wealtln
Heaven, tanvestin Heaven, t@ave for retiremenin Heaven. He is telling
us, in essence, to make investments in Heaven aohrthe same way that
people of this world make investments on earth.

But how do we do this? What do we physically havelo to lay up
treasure in Heaven? Luke 12:33 gives us the answer

Sell that ye have, and give alms; provide yourseba&gs which
wax not old, @reasure in the heaverbat faileth not, where no
thief approacheth, neither moth corrupteth.

So it’'s bygiving almsthat we can make a real investment in a real place
called Heaven! And this investment is totally secitom all the problems
(thieves, rust, recessions, inflation, and stockrketa corrections)
associated with earthly investments! What's mdhme,rate of return is far
better than that which any mutual fund manager éxas been able to
consistently produce (“a hundredfold” accordindgviatthew 19:29).

The doctrine of nonaccumulation, therefore, meaongenthan simply
“don’t accumulate.” It also means, according t&é2:33, that we are to
practice lavish generosity.

There are many people who don’t accumulate eavikbith, but at the
same time do not really practice Biblical nonacciation. Perhaps
because of either laziness or else excessive spgniiiey simply do not
have any resources available to accumulate. Méybg have even read
Jesus’ command not to lay up treasures on earthjiraresponse have cut
back on their work, or have started to live in Iyguor have otherwise
begun to squander those funds that they formertlydeen putting into a
savings account each month. In other words, tlae Istopped laying up
treasures on earth, but have not started layingeagures in Heaven. They
simply are not laying up treasurasywhere.
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But that is not Biblical nonaccumulation. This tlowe, rather, urges
us to behave in many ways just like the peopleratars who are diligently
saving for earthly retirement. We should work jast hard as they do
(provided, of course, that our other responsibgitido not suffer). We
should limit our personal spending just as they W@ should sell off poor
investments, just as they do, to free up monepvest in something better.
The primary difference isvhere we invest our money once we have it
available to invest. Instead of putting it on ba#s they do, we make our
investments in Heaven. And this is done throughgiuing.

Most Christians, even very wealthy ones, wouldesemhphatically that
they would be willing to sell their possessions anek away the proceeds
if God asked them to do so. In no case would thalk sadly away from
Christ as the rich young ruler did.

In other words, they are waiting for some sorttoiggering event,” a
“voice from the Lord,” so to speak, telling themsll and give. Although
they don't really expect this triggering event tappen, if it ever should
happen, they say, they would obey willingly withauty delay.

Perhaps this describes your attitude. If so, theammend you for

your willingness to do anything for Jesus. | oatge you to stick with this
commitment if this triggering event should ever eoto pass.

| do have one question, however. What exactly diaualify as a
triggering event? If a voice from the sky thundeoait, “Sell and give,”
would that qualify? If you saw a hand writing “Behd give” on the wall
above your head, would that be enough to convirme that God is
speaking?

What about Luke 12:33? Would reading that versehe first time
qualify as a triggering event?

Are we saying, then, that Jesus’ command to us {k33) means
exactly the same thing as the command He gaveetaith young ruler?
Perhaps not, because there are differences wittatigeiage used in these
two commands. On the other hand, perhaps so, edhese differences
are extremely minor.

As we compare the Luke 12:33 command with the conghgaven in
the story of the rich young ruler (Matthew 19, Maf and Luke 18), here
is what we find. The command given to the richnguuler in Matthew’s
account is virtually identical to the command (gie us) in Luke 12:33.
The commands given to the rich young ruler in Mankl Luke, however,
contain the added word “all” that thou hast, or atgoever” thou hast.

Does this added word, then, prove a significariedéhce between that
which God expects of us and that which he requatdhe rich young
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ruler? Was Jesus telling the rich young rulereiband give everything he
owned, whereas He wants us only to sell and giviegbavhat we own?

I'm not sure that I'm ready to answer this questimee and for all. |
will suggest an explanation, however, that seemsegolve this question
and deal fairly with all the Scriptures involved.

It seems that Jesus, in both His command to usHsadommand to
the rich young ruler, is telling us to distributbatever possessions we do
not currently need. In other words, sell and gha@se possessions that are
clearly of an investment nature (as opposed tooal’t Sell and give
those possessions that clearly qualify as “ricli@s”opposed to basic needs
such as food, clothing, shelter, and transportatiofror someone as
wealthy as the rich young ruler, this included vaity everything he
owned. For someone who owns only two coats (Lk1B:this would be
only half of what he owns.

Whatever it is that Jesus means by His commanduke 12:33, He
does not intend for it to bring us into bondage, father to set us free. If
we will but submit ourselves to this command, itdmes a doorway into
some of the most wonderful opportunities we coubdgibly imagine.
Once Jesus has set us free from the idea (prodwyctte society in which
we live) that we need to be building up our earthigalth, and has
explained to us that giving to charity is actualy investment rather than
an expense, we will begin to look at giving in antirely new light. The
opportunities in almsgiving are far more varied axditing than earthly
investing could ever be. Here are just a few exampf those
opportunities:

e Christian Aid Ministries is able to get one Bibleinbed and
delivered to a Christian in China for the small sofr$2. The
revival going on right now in that country has proed far more
Christians than there are Bibles. It has beermestid that for
every Bible that goes into China, potentially 1@pe will give
their lives to Christ.

» Gospel for Asia can print and distribute eight Negstaments to
India and surrounding countries for a donation wét j$4.00.
That’s only $.50 each!

e Christian Aid Ministries has a program in which rhga$300
worth of material aid can be distributed for eacbllad
contributed. (This is because of the medicine @tfietr products
that manufacturers are willing to donate provide®MCpays for
the shipping and handling costs.)

» Lighthouse Publishing prints a booklet, Loaves Brghes, which
is distributed for free in prisons around the coyntThe hunger
for this sort of reading material is great, andré¢hare enough
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requests that thousands more of these bookletd beubassed out
each year if funds would be available. One daBaenough to
print and ship one booklet to a spiritually hungrisoner.

* Mount Zon Literature has recently had some wonderf
opportunities open up in Cuba and Latin Americadistributing
gospel literature. (Remember that the impact ef book or tract
is much greater in places such as these where GWdisl is
restricted than it is in America where we are saed with Bibles
and Christian books.) This ministry provides sdies so that this
literature can be taken to these countries aneéregiven away or
else sold at greatly reduced prices.

e Christian Aid Ministries’ Seed Project is used tdstiibute
vegetable seeds and gospel literature for freeeéaly individuals
in poverty-stricken countries. A contribution oR5 to this
program provides 15 families with enough seedstdyce a semi
truck load of vegetables!

This is just a sampling of giving opportunities Wwave available, but
they are enough to make the words of Jesus corewahen He said, “It is
more blessed to give than to receive.” Could tiparssibly be any earthly
investment opportunity as exciting as those | Hested?
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.
Testing the Pillars

So far, we have looked at the two main commandshoist on which
the doctrine of nonaccumulation is built:

1. Lay not up for yourselves treasures on earth §M9).
2. Sell that ye have, and give alms (Lk. 12:33).

But how do these two commands stand up when we a@ntpem with
the rest of the New Testament? Does it still sBépfical to say that they
are to be taken literally? Or do other Scriptutedance them out” enough
to prove that they don’'t quite mean what they seebre saying?

A number of other passages help to give us someesigsto these
guestions.

What did John the Baptist teach?

John came preaching repentance, warning peopldlée from the
wrath to come,” and urging them to “bring forth ifsu worthy of
repentance.” But, the people wondered, what armesethfruits of
repentance? Here is John’s answer, in part.

He that hath two coats, let him impart unto himt thath none;
and he that hath meat, let him do likewise (Lk.13:1

I wonder how many of us, if asked to list the emitles of true
repentance, would include this action in our list!

This verse also gives us some clues regardingubstign of “to what
extent” we should obey Luke 12:33. Does the contmasan that we may
not own anything at all? Are we somehow supposedehounce our
ownership of the very shirt on our back? “No,”sdphn, “but rather give
away that portion of your possessions that is icess of what you need”
(yes, that does require us to make a judgment call)

What did the church in Acts teach?

If a command as radical as Luke 12:33 were realbamh to be taken
literally, it seems logical that we would have soswt of record of this
command being put into practice by the first Craist. Here are a couple
of passages that might throw some light on whatetidy church believed
about the command to “sell and give.”

And all that believed were together, and had afige common;
andsold their possessiorad goods, anparted them to all men,
as every man had need (Acts 2:44-45).
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Neither was there any among them that lacked: $omany as
were possessors of lands or housekl themand brought the
prices of the things that were sold, and laid thdwavn at the
apostles’ feet: andistribution was made to every man according
as he had need (Acts 4:34-35).

“But,” | can hear some responding, “This practiggn’t continue long.
This was a short-term situation that took placey @hiring this transition
period.”

Although I've heard this claim numerous times, hiloeally see how it
could be proven with Scripture. But even if it thithat doesn’t address
the real question. The real question is whether.ttke 12:33 command is
meant to be taken literally or not.

These Christians believed so, and were doing test to put it into
practice in one way or another. Do we have thediven to do any less?

What other examples of obedience to Luke 12:33 doew
have?

e Zacchaeus (Lk. 19:1-10)

Jesus said that “salvation” had come to Zacchabos'se. What
evidence had He seen that this was true? It wggart, his obedience to
Luke 12:33.

* The poor widow (Lk. 21:1-3)

Most financial counselors would say that this widesas extremely
irresponsible for her obedience to Luke 12:33. Jetus commended her
for it.

This account also gives us some important insidddus how God
measures the size of our gift. Whereas we humamd to look at the
dollar amount given, it appears that God lookseiadtat the amount we
have left over after the gift.

* The Macedonians (2 Cur. 8:1-5)

Moreover, brethren, we do you to wit of the grade God
bestowed on the churches of Macedonia; How that great trial
of affliction the abundance of their joy and thdeep poverty
abounded unto the riches of their liberality. Emtheir power, |
bear record, yea, and beyond their power they welleng of
themselves; Praying us with much intreaty that weeila receive
the gift, and take upon us the fellowship of thauistering to the
saints. And this they did, not as we hoped, lrst Gave their own
selves to the Lord, and unto us by the will of God.
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What other commands did Christ give?

Take therefore no thought for the morrow: for therraw shall
take thought for the things of itself (Mt. 6:34).

Give to every man that asketh of thee; and of hiat taketh away
thy goods ask them not again (Lk. 6:30).

And if any man will sue thee at the law, and takeathy coat,
let him have thy cloak also (Mt. 5:40).

But love ye your enemies, and do good, and lengjngofor
nothing again (Lk. 6:35).

But rather give alms of such things as ye have; aetiold, all
things are clean unto you (Lk. 11:41).

Whosoever he be of you that forsaketh not all tlathath, he
cannot be my disciple (Lk. 14:33).

Freely ye have received, freely give (Mt. 10:8).

What did Paul teach?

For ye know the grace of our Lord Jesus Christ, th@ugh he
was rich, yet for your sakes he became ptuwaf ye through his
poverty might be rich. . .. For if there be fiestvilling mind, it is
acceptedaccording to that a man hath, and not accordinghtat

he hath not. For | mean not that other men be eased, and ye
burdened: But by an equality, that now at this tiryaur
abundance may be a supply for their want, that thieundance
also may be a supply for your watttat there may be equality: As

it is written, He that had gathered much had naghawver; and he
that had gathered little had no la¢R Cor. 8:9-15).

But this | say, He which soweth sparingly shall prealso
sparingly; and he which soweth bountifully shallape also
bountifully. Every man according as he purposetiisnheart, so
let him give; not grudgingly, or of necessity: f@od loved a
cheerful giver. And God is able to make all grace abound toward
you; that ye, always having all sufficiency in aHings, may
abound to every good work: As it is writteHe hath dispersed
abroad; he hath given to the podnis righteousness remaineth for
ever (2 Cor. 9:6-9).

Whiles by the experiment of this ministration thggrify God for
your professedubjection unto the gospel of Chrisind for your
liberal distribution unto them, and unto all merg@r. 9:13).
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These Christians knew that true subjection to tbspgl of Christ
included practicing the kind of generosity commahufeLuke 12:33.

As we have therefore opportunitet us do good unto all men,
especially unto them who are of the householditf {&al. 6:10).

Can we honestly say that we have done good “asawe dpportunity”
if we have money parked permanently in a saving®waat or retirement
plan at the same time that there are needy peo pheiworld?

But godliness with contentment is great gain. er brought
nothing into this world, and it is certain we canry nothing out.
And having food and raiment let us be therewithtenin But they
that will be rich fall into temptation and a snaesd into many
foolish and hurtful lusts, which drown men in dastion and
perdition. For the love of money is the root df elil: which

while some coveted after, they hagered from the faith,and

pierced themselves through with many sorrows. tBowi, O man
of God, flee these things (1 Tim. 6:6-11).

The Christianity of Paul’s day required men to “Bom the faith” if
they wanted to covet after money. The Christiatiigt we've developed
allows men to covet after money and still consittemselves to be “in the
faith”!

Charge them that are rich in this world, that theg not
highminded, nor trust in uncertain riches, buthe tiving God,
who giveth us richly all things to enjoy; That thdg good, that
they be rich in good worksready to distribute willing to

communicate (1 Tim. 6:17-18).

In other words, charge them to be willing to obayké 12:33. But
what is the purpose for their obedience to Luke&32:

Laying up in store for themselves a good foundatigainst the
time to comethat they may lay hold on eternal l{fe Tim. 6:19).

What do the Scriptures say about those who are po@r

There is a widely held belief that because it's asspossible for a poor
person to be greedy for money as it is for a riehspn, there is no real
benefit to being poor. What do the Scripturesatagut this?

He hath anointed me to preach the gospel to the (b&04:18).
Blessed be ye poor: for yours is the kingdom of @dd 6:20).

Hath not God chosen the poor of this world rictiaith, and heirs
of the kingdom which he hath promised to them thae him?
(Jas. 2:5).
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What do the Scriptures say about those who are ri¢h

Another popular belief maintains that it's okay farChristian to be
rich, as long as he doesn'’t get too attached toitties. Do the Scriptures
bear this out?

He hath filled the hungry with good things; and tieh he hath
sent empty away (Lk. 1:53).

But woe unto you that are rich! For ye have resgiwour
consolation (Lk. 6:24).

But Abraham said, Son, remember that thou in ttigtithe
receivedst thy good things, and likewise Lazarus things: but
now he is comforted, and thou art tormented (Lk2%%

Did you ever ask yourself what exactly was thedithe rich man in
Luke 16, and what was the reason he ended up itotheents of Hell?
Although we could speculate about many possibleomres the one listed in
the preceding verse is the only one mentioned fiptee.

It is easier for a camel to go through the eye éadle, than for a
rich man to enter into the kingdom of God (Mt. 148:2

If we really believed this verse, we would have rézognize what
tremendous harm we are doing our children by tryingleave them
financially wealthy.

Go to now, ye rich men, weep and howl for your mése that
shall come upon you. Your riches are corruptedd sour
garments arenoth-eaten Your gold and silver is cankered; and
the rust of them shall be a witness against you, and sallour
flesh as it were fire.Ye have heaped treasure together for the last
days .. Ye have lived in pleasure on the earth, la@eh wanton;
ye have nourished your hearts, as in a day of btaugJas. 5:1-3,
5).

It's worth noting that the riches mentioned in thessage are “heaped
together” assets (as opposed to income simplyrpashrough a person’s
hands). Jesus warns in Matthew 6:19 that this &irithid up” riches will
become vulnerable to “moth” and “rust,” and thateigactly what has
happened here. This rust, in turn, will rise umiagt the owner as a
witness that he has violated the commandment asChr

They that will be rich fall into temptation andase . . . but thou,
O man of God, flee these things (1 Tim. 6:9, 11).

Because thou sayest, | am rich, and increased gatids, and
have need of nothing; and knowest not that thowsstched, and
miserable, and poor, and blind, and naked (Rew.)3:1
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8
A Lesson from History

The year 1525 marked the beginning of one of thestnpowerful
revivals in the history of the Christian church.gB®ing with three men
who baptized each other contrary to the teachifigheostate church, this
revival swept through Europe like a wildfire. $tsing a renewed focus on
Christ as Lord of our lives, on unconditional Idfee all mankind, and on
literal obedience to the Word of God, these SwisstBen (also labeled as
Anabaptists) preached the gospel of Jesus evergvthey went.

“By the blood of the Lamb, and by the word of theistimony,” these
men relentlessly spread the Word of truth througleolungry society, and
repentant sinners joined their ranks by the thalsarHowever, they also
incurred the wrath of the governing authoritiestiod day, and horrible
persecution broke out. Thousands upon thousanttesé believers were
slaughtered in the most gruesome ways imaginable.response, the
survivors began to flee from city to city and fracountry to country,
always carrying with them this radical messagehefingdom of God.

This revival soon spread to the country of Hollamthere another
group of Anabaptists began to form called the Mentes. They also
preached the gospel faithfully and experiencedstimae rapid growth as
multitudes one by one humbly bowed the knee anctisdered themselves
to the lordship of Jesus Christ. But they als@dhintense persecution. At
one point, all criminals (including murderers) lretcountry were offered
freedom, a pardon from the Emperor, and one hundtelders if they
could deliver the Anabaptist preacher Menno Simate the hands of the
torturers and executioners.

Eventually, however, the persecution ended, andseth®utch
Mennonites began to gain acceptance as upstandengbers of society.
Their outstanding growth continued for a time, battby the late 1600s
there were approximately 160,000 of them living Holland. This
wonderful time of peace, together with a strong kvethic and a frugal
lifestyle, led these Anabaptists into a time ofagrprosperity. Many of
them were soon ranking among the wealthiest membkisociety and
wielding great influence in the social and politicealms. By all
appearances, God was pouring out blessings onhdigle as never before.
The years of hardship were over, and success,einasg, had finally
arrived.

But in the midst of this peace and prosperity séimet strange began
to happen. Instead of the amazing growth thesebdpissts had
experienced in their early years, their numbensestao decline drastically.
Instead of pulling people in from the world arouhdm and making them
disciples of Jesus, it seemed that they had ajl doalld do just to keep
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their own children in the faith. This trend cont&d until, within a period
of about 100 years, their numbers had shrunk fréMd00 to fewer than
28,000.

What was it that went wrong? What caused the sugdeverlessness
in this group of Christians called the MennonitekPwhat way were the
Dutch Mennonites of the 1600s different from theisSwBrethren of the
1500s?

If you had asked a young Mennonite minister in year 1680 to
describe the differences between the beliefs oftisch and the beliefs of
the Swiss Brethren 150 years earlier, | can imadtia¢ his answer would
have gone something like this: “Welloctrinally we believe everything
pretty much the same as they di@ractically, however, we certainly do
some things differently than they.”

But would that have been true? Were the main rdiffees only in
practice? Or were there major doctrinal differenae well?

The answer to this question finally comes downupdefinition of the
word “doctrine.” We humans have a tendency to byghange our
vocabulary as our culture changes. When the pedctiutworking of a
particular teaching becomes unpopular, we simpbp sabeling it as a
“doctrine.” Thus, we can continue to glibly sawtthour doctrine has not
changed.”

In truth, there were doctrinal differences betwéleese two groups.
The early Swiss Brethren had both taught and metttihe doctrine of
nonaccumulation. The 17th-century Dutch Mennongesmingly didn’t
teach or practice it. One writer, describing thearge in their attitude
toward the world, makes these statements:

Originally the ideal was “in the world but not dfet world”; later
it was “free in and of the world.” . . . For sudteedom of
activity, as was desired, material prosperity wascessary.
[Horsch,p. 255]

On July 25, 1659, Thieleman J. van Braght wroténgeduction to his
book,Martyrs Mirror . In this introduction he warned his people, thedb
Mennonites, that the danger they were facing frorosperity and
worldliness was far greater than the danger thaghiefs had faced from
martyrdom.

Was van Braght correct? Was it true that a wroregv\of earthly
possessions was a leading cause of the spiritaéihd@ Or were the two
totally unrelated to each other? Would faithfiddieing of the doctrine of
nonaccumulation have provided at least a smalidsaagainst the tragedy
that these people faced?

As Christians living in a country such as the Ushitates of America,
what lesson would God want us to learn from thiaaot?
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9
Beware of Covetousness

Jesus commands in Luke 12:15, “Beware of covet@mssh&/hat does
He mean?

“Covetousness” has traditionally been interpretethean “a desire for
something that belongs to somebody else.” Althotigt certainly is a
dangerous desire, it is not exactly what Jesusaming us to beware.
Rather, the “covetousness” that Jesus is warninggasst has simply the
meaning of “a desire for more.”

If this is true, then it is a serious warning towf®o live in a country
such as America. Whereas the former definitiorcafetousness says,
“Give me what is yours,” the latter says, “You d¢aep what is yours, and
I'll go get one of my own.” This latter form of getousness can be
gratified without breaking any laws or harming d&wmot person. It is
exactly what we are encouraged to do in our caglitasociety.

The true test for covetousness, therefore, is hetdquestion, “Do |
have a desire for something that belongs to somelse2” nor even “Do |
have a desire to be rich?” (Most Christians waandwer “no” to both of
these questions.) The real question we shouldasielves, rather, is “Do
| have a desire to be richer than | am right now?”

Or, to put it another way, “Do | desire to own m@assessions a year
from now than what | do today?”

The opposite of covetousnessantentment.Hebrews 13:5 tells us to
be content “with such things as ye have.” 1 Tinyo8h8 tells us to be
content “with food and raiment.” Yet how many afalaim to be content
with what we have, while at the same time we aneggting mightily to
increase our level of wealth?

The twin commands of Jesus to “lay not up” (Matthé9) and to
“sell and give” (Luke 12:33) strike right at thednteof this deceptive sin of
covetousness. Whereas the first command forbids trg toincreaseour
possessions, the second one tells us we shouldllgattake plans to own
lessin the future than what we do now.

And what if we choose to ignore these warnings?n @e still
consider ourselves to be part of the body of Chridtlere is what the
Scriptures say:

But fornication, and all uncleanness;, covetousnesdet it not
once be named among you (Eph. 5:3).

No whoremonger, nor unclean persooy covetous manyho is
an idolater, hath any inheritance in the kingdonCbfist and of
God (Eph. 5:5).
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Mortify therefore your members which are upon thertte
fornication, uncleanness, inordinate affection] ewncupiscence,
and covetousnessyhich is idolatry: for which things sake the
wrath of God cometh on the children of disobediegj@a. 3:5-6).

| have written unto you not to keep company, if angn that is
called a brother be a fornicatat covetousor an idolater . . .
with such an one no not to eat (1 Cor. 5:11).

They that will be rich fall into a temptation andsaare, and into
many foolish and hurtful lusts, which drown mendestruction
and perdition. For the love of money is the rdoalbevil, which
while somecovetedafter, they have erred from the faith, and
pierced themselves through with many sorrows. tBow, O man
of God, flee these things (1 Tim. 6:9-11).
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10
The “Why” of Nonaccumulation

When we are given a command by God, we shouldwve ha ask the
reasons why. The simple fact that God has commaitdedght to be
enough for us. However, God in his mercy has giusra number of
reasons why we should obey the doctrine of nonaatatian.

It keeps our heart on things above

For where your treasure is, there will your heaet diso (Mt.
6:21).

According to Jesus, our heart will follow our possiens. If we lay
them up on earth, our heart will be on earth. dflay them up in Heaven,
our heart will be in Heaven.

It allows us really to love others as we love ourbes

But whoso hath this world’'s good, and seeth histhano have
need, and shutteth up his bowels of compassion fimm how
dwelleth the love of God in him? (1 Jn. 3:17)

Even without any other supporting Scriptures, tiisse alone ought to
be enough to convince us that the doctrine of nanaecilation is true.

It follows the example of Jesus (1 Jn. 2:6, Jn. 126)

We could ask some important questions. Did Jesasnaulate wealth
on this earth? Did He leave behind a store of thef@r his disciples to
split among themselves? Or did He say goodbyehitovtorld carrying
“nothing but the clothes on His back™ If we acefdllow His example,
what does this tell us?

It sets us free to truly seek first the kingdom of5od (Mt.
6:33)

Once we have been set free from the perceptionwtbaheed to be
saving up money for retirement or a possible médite we can put all
our extra resources—time, talents, and possessimts-building God'’s
kingdom.

It builds faith in God

To accumulate wealth as a safety net against lraiebtalmost forces
us to trust in that wealth. On the other handefase to accumulate is an
active step of faith that says, “Lord, | will obggur commands even if it
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looks extremely risky to do so. I'm trusting yoo to what you've
promised to do in response to this obedience.” taking this step, we
actually put ourselves in a far safer position tifane refuse to take this
step.

It draws us closer to each other

Something special happens in a brotherhood wheng/@ve is working
hard, investing all their excess funds into the knoirour King, and laying
nothing aside (on this earth) for the future. Wawehto recognize that it
likely will be this same group of brothers that Gail use to supply our
physical needs at some point in the future.

It removes a major source of jealousy among brotherin
the Church

Financial dealings between brothers always poseengat for
misunderstandings and hard feelings. Suppose,irfstance, that a
Christian businessman hires a Christian employekpays him less than
what the employee thinks he ought to be paid. @mpsse that one
Christian Brother charges another brother what seldme too much for
some work he has performed. (Such situations otoghe very rare if we
strive to practice the Biblical principles of multdave and brotherhood
equality.)

In the world’s economy, either of these situatiovsuld likely be a
cause for bitterness to arise. If, however, batiihers involved in the
transaction believe and practice Biblical nonacciatian, these issues
become much less significant. Each of us knowsttieother brother, if
he makes an excessive profit at my expense, wa®p khis profit for
himself. Rather, he will put it very soon into twerk of building God'’s
kingdom, which is the same place it would have gdriee money had
passed through my hands first.

God has promised to supply our needs
But my God shall supply all your need accordindnimriches in
glory by Christ Jesus (Phil. 4:19).

The fact that God will supply our needs is oneh& primary reasons
for nonaccumulation given by Jesus in Matthew @25immediately after
the command to “lay not up.”

To accumulate on earth is a waste of resources thaduld
be used to build Christ's kingdom

Some will say, “I earn enough money that | can gye@merously and
still save for retirement.” (In other words, | cly up treasures on earth
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andin Heaven.) In a sense, that is true. (eesoncan both give to
charity and store up on earth at the same timd.hBweannot do iith the
same moneyThe money he gives, he cannot store up on eatiat which
he stores up on earth he cannot give until he sdasgore it up.

To accumulate on earth is simply a poor investment

Where moth and rust doth corrupt, and where thidwesak
through and steal (Mt. 6:19).

Treasures on earth simply don'’t last very longagter how well you
try to protect them. | have heard people say, tLana good investment.
It always increases in value in the long term.” “Ohe long-term trend of
the stock market is that it will go up.” But no tte® how many statistics
you can quote or charts you can produce to sugpese statements, they
are both absolutely false. According to God’s Wadhe truly long-term
trend of both land and stocks is down!

The earth . . . shall be burned up . . . all thitsegs shall be
dissolved (2 Pet. 3:10-11).

To accumulate on earth robs the owner of the righto
enjoy the fruits of his own labor

God asked the rich farmer in Luke 12, “Then whdsalghese things
be?” This man had worked very hard and had pratiadet of resources.
But because he had laid them up on earth, they wmmeched from his
hands at the point of death, and he would nevee hhe privilege of
enjoying those fruits. If he had laid them up ieaden, however, he could
have enjoyed them through all eternity.
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11

But What about Ananias and
Sapphira?

One passage of Scripture often used in an attesmgtfute the doctrine
of nonaccumulation is the story of Ananias and 8Sappin Acts 5:1-11.
After they had sold some land and brought part hef thoney to the
apostles, this couple lied and said they had browadjhof the money.
Peter’s response in verse 4 indicates that theyldmmt have lied because,
after all,it was their choicavhether they sold the land or not. And once it
was sold,it was their choiceas to how much of the money they would
bring to the apostles.

Because of this statement by Peter, some say tlofrirdo of
nonaccumulation must be false. Luke 12:33 mustheobinding on us.
The command to sell and give must have been meargoime era other
than the one in which we are now living.

However, Peter didn’t say that the Luke 12:33 comuniaad somehow
been nullified. On the contrary, he was still dpihis best to follow
Christ’s injunction in Matthew 28:20, where He sdys followers are to
“teach them to observe all things that I've comneghglou” (including the
command in Luke 12:33).

So what was it that Peter was saying by this statgPn He was merely
affirming the voluntary nature of the gospel of Shr Every part of the
gospel, including Luke 12:33, is to be a productr& hearer’s free will.
Repenting is to be done voluntarily. Confessiotoibe done voluntarily.
Receiving baptism is an exercise of the free wilAnd obedience to
Christ's commands is to come from a heart of jayfuilling submission to
our King.

The apostles were not forcing anyone to sell and.giBecause Luke
12:33 is part of Christ's gospel, we can be sum they promoted it,
preached it, and practiced it. But it was caroedby the willing hearts of
the new believers, not by the apostles imposingr thdls on others
through force or coercion. And the people’s resgo(according to Acts
2:41-47 and Acts 4:31-37) was loving, heartfeltdgce to Christ.

Not only was the question efhetherto obey Luke 12:33 left in the
hands of the people, but also the questiotmathat extenthey should put
it into practice. Some of the people sold mosttledir possessions
immediately.  Others no doubt began selling off perty as the
opportunities arose in the real estate market aeads arose in the church.
But no one seemed to believe that Luke 12:33 ceimgbly be ignored if
one wanted to call oneself a believer in Jesus.
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This point is reinforced by the fact that even Alaanand Sapphira,
with their covetous, hypocritical hearts, knew tbbhedience to Luke 12:33
was a definite part of being a follower of Chriskherefore, they did their

best to at leasippearto be obedient to this command, even if they lwad t
lie to do it.
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But What about the Parable of the
Talents?

There probably is no passage used more frequeatljugtify the
accumulation of earthly wealth than the ParablthefTalents.

In this parable, found in Matthew 25 and Luke 18sus tells of a
master who was going to be taking an extendedrtigpa foreign country.
Before he left, he divided up his money among hisants and told them
to invest it wisely until he returned. At his retusome time later, these
servants were rewarded or punished on the basiswfwell they had done
in the world of investing.

The logic used is simple. Because a key part @afislgparable is about
earthlyinvesting and because the rewards go to those who havevdelhe
at earthly investing, Jesus must therefore appodearthly investing.

This logic has several problems. First, Jesusufetly usesearthly
activities in his parables to teachspiritual lesson. In Luke 14:31, for
instance, He uses the example of going to war ahtea lesson about
commitment. Does that mean he approves of us goingar? Or what
about building a tower, sowing seed, or puttingaohanquet? Does the
fact that Jesus uses these activities in His pasaprove that He is
advocating their practice? Hardly. It is far moeasonable to believe that
the earthly activity given in the parable igyge of some corresponding
spiritual activity.

Second, does it seem reasonable that Jesus woubdt earthly
investing in Matthew 6:19, give warning after waigniabout earthly riches
throughout His teaching, and then turn around @ndmote earthly
investing in one of His parables?

Many theories have been suggested about what detusly is trying
to teach in the parable of the talents. Many teasimentioned earlier, that
Jesus is giving us a lesson on how to handle gastihlth. Others say that
Jesus is teaching us what to do with our talenebdities. Still others say
that the point of the parable is that we are tgded stewards of our time,
or of our children, or of the friends that we h&een given.

| remember a group discussion about this paral®eSamday morning.
Although no one seemed very sure about its meammayy ideas were
suggested, including some of the aforementioneaside

Then | raised my hand and gave my suggestion gbheumeaning of
this parable. Jesus is teaching us that we shbeldjood stewards, |
reasoned, but He is not singling out one particthigng such as our money,
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our time, or our abilities. Rather, He is teachirsgto be good stewards of
everythingwe own, including our money, our time, and oufiags. | was
pleased with my clever answer, and everyone predsniseemed to accept
it as satisfactory.

Years later, | began to recognize that althoughstajement was true
(we should be good stewards of all we own), ittisivall the point Jesus is
making with this parable. This explanation simgbesn't fit the features
of this parable as Jesus tells it.

The key to understanding any parable is to iderttifysymbols used in
the actual story, and then to ask the question, dWio these symbols
typify?”

The primary symbols in this parable are the masher,servants, and
the money. | think we all can agree that the mmastpresents Jesus
Himself. The servants, then, represent His foliswer us as Christians.
(Luke 19:13-14 makes a clear distinction betweersénvantsand the rest
of thecitizensof that country.)

But what exactly is it that thenoneyrepresents? If we can answer this
guestion correctly, then we are well on our waynderstanding the entire
parable. The following are some attributes ofrtteney in Jesus’ parable,
so these same attributes ought to be found in wéaieis that the money
represents:

* Whatever it is that the money typifies, we knowsitsomething
Jesus gave to His followers, and to His followdienea. (The
citizensdid not receive any of it.)

*  Whatever it is that the money typifies, it is sonmeg that must be
increasedduring the time that it is in our possession. diag it
in its original condition was not at all satisfagt)

*  Whatever it is that the money typifies, it is sonieg that must be
returnedto Jesus when he comes back for us.

With these characteristics as the criteria, letls again: Whatloesthe
money typify? Do any of the traditional answets $uch as our abilities,
our time, or our possessions? Not really. Fifstlp time, abilities, and
possessions are givendth men, not just to Christians.

What about the idea aficreasingthese things? Will we be rewarded
on the basis of how much we have increased ouhlgasealth? | don't
think so. What about our time? If God gives usy@8rs to live, are we
supposed to somehow increase that to 80 years™ iEwee could, we
would still havelesstime left at the end of our lives than at the baegig,
not more. How about our abilities? These cannbeeased, it is true, but
generally those abilities we have gained during Idetime start to fade
away quickly in the last years of life.
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When we examine the idea of returning these thittgggdesus, the
traditional answers don't fit very well either. hw of us will have any
time, talents, or money that we can hand over tos€Chn judgment day.
All these things will be utterly worthless at tipatint!

The truth about the meaning of this parable becsudéenly obvious to
me one day when | read a book that explained wietearly Christians
believed about its meaning. They did not belida tesus is teaching us
how to use money, possessions, time, talents laifaeships. Rather, the
money in this parable symbolizes nothing more ss an the kingdom of
God (or thegospelof the kingdom, or thenysteriesof the kingdom).

When | heard this explanation, everything suddenigpped into place
regarding the meaning of this parable. It begamaie sense to me in a
way that it never had before. The kingdom of Gaabvsomething that
Jesus gave to his disciples, but not to the ottgdents of this planet. It is
something that we are expectedrtoreaseduring the time that it is in our
power to do so. And it is something that we musimately return to our
Lord Jesus to do with as He pleases.

Further confirmation that this interpretation i® tborrect one can be
found in the explanatory verse of the parablefitsel

For | say unto you, that unto every one which Ishidll be given:
and from him that hath not, even that he hath dfeliaken away
from him (Lk. 19:26).

This verse by itself doesn’t provide much clarifioa until we look at
another passage that is a parallel passage tortéis

For whosoever hath, to him shall be given, andhadl fave more
abundance: but whosoever hath not, from him skathken away
even that he hath (Mt. 13:12).

So what is this verse talking about? What is toshnmodity that is
being eithegivenor elsetakenaway? Let’'s back up one verse to see.

Because it is given unto you to know thgsteries of the kingdom
of Heavenbut to them it is not given (Mt. 13:11).

It is obvious that the parable of the talents iggito provide us with a
very important lesson on the subject of stewardsBipt does the Scripture
give any more clues that would shed some light dmatwkind of
stewardship it is talking about, what exactly ithat we are to be stewards
of? Here is one more passage that seems wort homiegt
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Moreover itis required in stewards, that a marooed faithful (1
Cor. 4:2).

Is this referring primarily to our stewardship afgsessions? Or of our
time? Or perhaps of our abilities? Again let'slbap a verse and see.

Let a man so account of us, as of the minister€lrist, and
stewards of the mysteries of Gdd. Cor. 4:1).
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13
The Parable of the Unjust Steward

The Parable of the Talents obviously is not a leseo financial
stewardship. However, this doesn't mean that Jdsas not teach on this
subject. Nor does it mean that He doesn’t give @amables that deal with
the subject of economics. On the contrary, Jesussga tremendous
amount of instruction on how we are to use eanléglth. He wants us to
be good stewards of our earthly possession, anabtie best lessons He
gives on financial stewardship is in the Parablethef Unjust Steward,
found in Luke 16:1-15. (Jesus says very clearlyeirses 9, 11, and 13 that
this entire lesson is about how we are tomaenmonor earthly wealth.)

This story is about a steward employed by a riclm teamanage his
possessions. These possessions did not belohg steward. They were
only entrusted to him for a time. During that tinnewever, he apparently
had been given the privilege to do with his mastg@ossessions almost
anything he wished. Upon finding out that he waeddn be losing his job,
this steward wisely went out and gave away his en@spossessions, thus
making friends who could take care of him after stswardship position
had ended.

Many people read this parable and shake their headnfusion.
“This man wasdishonest they say. “He actuallystole from his
employer!”

But was it really stealing? Not necessarily. Wiias man did was
stealing only if he was doing something he hadoeen given the authority
to do. Isn’tit entirely possible that as a stedvaf his master’s possessions
he had been given the right to do almost anythiagleased, including
giving the stuff away? (The response of the mastarerse 8 certainly
indicates that this steward had not exceeded thieodtly he had been
given.)

Furthermore, this story is a type of our stewaiggiusition under God,
and it is certainly true that we have been gives lkvel of authority over
the possessions He has entrusted to us. We hawegbeen the power to
keep them, sell them, repair them, destroy thengjva them away, totally
at our discretion! So is it stealing when we giwveay our possessions? Of
course not, because the actual owner has givamewauthority to do so.

This parable, instead of condoning stealing, iseautiful type of the
stewardship position we occupy as humans.

* Like the steward in this parable, we have beenustad with
property that actually belongs to Someone else—God.
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Like this steward, we will someday give accountvidiat we have
done with this property.

Like this steward, we have been given notice that time we
have in our stewardship position is rapidly coming close.

Like this steward, the decisions we make today aldat to do
with our Lord’s money will have a direct impact oar well-being
after our stewardship time has ended.

Like this steward, the key to our future securiiyslin giving
thesethingsaway, not in keeping them for ourselves. To try to
keep them is to lose them forever. To give therayais to keep
them eternally.

37



14
More Objections to Nonaccumulation

Despite the abundance of support in Scripture far doctrine of
nonaccumulation, there will always be people whe 8eriptures and logic
in attempts to disprove it. Here are a few ofrtie@e common objections
some have used.

Paul wrote about the rich in 1 Timothy 6:17-19 ashough they were
part of the church. Doesn't this prove that Luke P:33 doesn’t apply
to us?

Luke 12:33 is a command for us to “distribute.”t'teead the passage
in Timothy to see if it supports or refutes thisysoand. Here is what it
says, in part:

Charge them that are rich in this world . . . thatthey be . . . ready to
distribute . . . that they may lay hold on eternalife.

Nowhere do we read in this passage that the conmsnemilatthew
6:19 or Luke 12:33 have been rescinded. Rather, $&@ms to be saying
that these commands apply to the rich just asdbeayp everyone else.

The term “rich” can apply either to those who aoh inincome(who
earn $1 million a year) or to those who are richagsets(who have $1
million in a bank account). The Bible doesn’t cemth those who are rich
in income as long as they obey Matthew 6:19 (bylayhg up treasures on
earth) and Luke 12:33 (by distributing to those need at every
opportunity).

Nor does the Bible condemn someone who is ricls$ets, provided he
did not acquire those assets through disobedieacéMdtithew 6:19.
Perhaps he received the money through inheritareperhaps he already
had the money at the time he became a ChristiaitherEway, the
requirements are the same for him as they areviyyene else: stop laying
up treasures on earth (Mt. 6:19) and start didiniguthat which he
currently has (Lk. 12:33). In doing so, he willlfav the example of our
Lord Jesus, who “though he was rich, yet for yoakes he became poor,
that ye through his poverty might become rich.”

Proverbs 6:6 tells us to follow the example of thant in laying up
treasures for the future. Doesn't this disprove tk doctrine of
nonaccumulation?

The doctrine of nonaccumulation does not teachwashouldn't lay
up for the future. On the contrary, Matthew 6:2€ally commandsis to
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lay up for the future. The prohibition, ratherthat we are not to lay up on
earth but rather in Heaven.

The key issue here is the question of where wegangg to spend our
future. Because an ant will spend her future iraathill somewhere, she
ought to be laying up treasures in an anthill. @se our future will be
spent in Heaven, we ought to be laying up our tregsin Heaven.

Some people, who because of either laziness orp@aoagement, are
not able to lay up treasures anywhere, either ah @& in Heaven. These
people need to read Proverbs 6:6, receive the mgihigives, and repent
of their slothfulness. Then they ought to getggd, busy, earn money, and
start laying up treasures. The only stipulatiotha their laying up must
be in Heaven (through giving) and not on earthof{igh hoarding).

1 Timothy 5:8 tells us we need to provide for ourwn. Doesn't that
include laying up treasures on earth?

This passage in 1 Timothy 5 makes sense only inctitéext of a
church in which nonaccumulation is being practicedhe key is to
recognize that this verse is talking about progdor the older generation,
not the younger one.

The dilemma here is that of some widows whose mdshdad not
accumulated wealth on earth (in obedience to Matthé:19).
Consequently, these widows had nothing with whichupport themselves
in their old age. The solution Paul gives is tfaanily members should
take first responsibility to support these widoasd, where that failed, the
church should take over.

Paul was showing clearly how a Biblical church dughprovide for
the needs of its elderly members. In churches evhbis is practiced
consistently, the temptation to violate Matthew %dnd Luke 12:33 is
greatly reduced. The younger members can feel thegevote all their
assets to the work of the Lord (including the aafr¢he elderly), knowing
that the rest of the church will be perfectly widli to provide fothemif
they should ever lose their ability to provide foemselves.

2 Corinthians 12:14 says the parents ought to laypufor the children
(and not the other way around). Doesn't this disppve the doctrine of
nonaccumulation?

Using this verse, in part, as support for theiromst, many parents
spend a good portion of their lives storing up weab that they can leave
a sizeable financial inheritance to their childreBountless families have
consequentially been plagued by bitter feudingpximiating materialism,
and spiritual ruin as a result of the sudden wetl#t was thrust upon
them. Countless other parent—child relationshggetbeen strained while
the parents were yet alive because of the childreetret desire for the
parents to die so that they could get their handthe money. Still other
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situations have resulted in virtually nothing beimgssed on to the heirs
because of high court costs and attorney fees.

Although it seems more likely that Paul is refagrimere to providing
for the current needs of our children, it is emyirpossible that he is
referring to the customary practice of leaving maficial inheritance.
Either way, he clearly is using it foillustrative purposes, not for
instructionalpurposes (very similar to the way he uses thstitition of a
soldier in 2 Timothy 2:4 and that of an athlet@ ilimothy 2:5).

Paul is simply trying to assure the Corinthiang the is not after the
material things that they could provide for himthaugh he would have
had the full right to receive such a provision. therefore indicates,
through this illustration, that he is willing tosasne the role of a parent
with very young children. Young children, you seeyer feel any twinge
of conscience for not providing for the needs efitiparents.

No matter what the practice is to which Paul reférs obvious from
the context that the issue at hand is the provisfoms current needs, not
the storing up of reserves for the future. Thestjoe of whether Paul
approved of stockpiling financial resources or cat be quickly resolved
simply by going back a few chapters and reading@nthians 8 and 9.

Many Godly men in the Old Testament such as Abrala and Job
were very rich. Doesn't this disprove the doctrine of
nonaccumulation?

One foundational principle of the doctrine of nomatulation is that
God's requirements for His people are differenthia New Testament from
what they were in the Old Testament. Christ iniedi us to a brand new
covenant with its own set of commands, many of whiad not been
commanded to God’s people under the old covenant.

Jesus says repeatedly in His Sermon on the Motihiath been said . .
. but | say unto you.” These statements highlgimumber of differences
between the Law given by Moses and the laws ofkthgdom of God.
Under the old covenant, God at times commandecpdigple to destroy
their enemies. Under the new covenant, we are @rded to love them.
Under the old covenant, divorce and remarriage pasnitted in some
cases. Under the new covenant, it is strictly itten. Under the old
covenant, laying up treasures on earth was pednitteeven commanded.
Under the new covenant, Jesus forbids us to ace@temiealth on earth.

The command to “sell and give” applied only to theriich young ruler,
didn’t it?

That this argument is even used at all simply rsv@awidespread
ignorance of the fact that Luke 12:33 is in thel&ibWhen you take Luke
12:33 out of the Bible, then this argument seemshasggh it may have
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some merit. When you put Luke 12:33 back in theldihowever, this
argument is turned totally upside down.

First, remember that the Luke 12:33 command waerngto Christ’s
disciples(and therefore to us). The rich young ruler isnéntioned at all
in Luke 12.

Second, Luke 12:33 was givérefore the story of the rich ruler, not
after it. At the time Jesus gave the Luke 12:38rmo@and, there may have
been some doubt in the disciples’ minds about véneitis command was
really meant to be taken literally. After they massed the encounter with
the rich ruler six chapters later, however, theeswo longer any doubt.
This command was meant to be taken literally, they realized, even by
those who were rich.

In the story of Mary anointing Jesus with costly aitment, Jesus told
Judas that we will have the poor with us always. Mk. 14:3-9) By
saying this, wasn’'t He de-emphasizing the importarc of giving to the
poor?

Throughout His earthly ministry Jesus preached abwe importance
of helping the poor. This is especially true inttlaw 25:31-46 where
Jesus indicates that our eternal destiny will berd@ned to a large degree
by how we have responded to the physical needsiofellow man. He
says in this passage that to give to the poor gguve to Him and to fail to
give to the poor is to fail to give to Him.

After Mary had anointed Jesus with this costly wiaent, Judas, in a
show of loyalty to the teachings of Jesus, said tiia ointment instead
ought to have been sold and the money given t@adbe (just as Jesus had
commanded in Luke 12:33). Jesus, however, rebdkdds and responded
that “The poor always ye have with you; but me g®ehnot always.” (Jn.
12:8)

Jesus’ response to Judas was not a contradictidimeothings he had
been preaching the last three years. Rather,dtfurgher confirmation of
the truth that giving to the poor is the equivaleftgiving to Christ
Himself. Mary should not have been criticized @wosing to give to
Christ directly instead of giving to the poor. @éftall, a desire to give to
Christ was supposed to be the motivation for givimghe poor in the first
place. Either of these two actions would have lgeimg to Jesus; either
action would have been motivated by a love for §esu

If we have the kind of love for Christ that Maryddiwe will also seek,
as she did, to give generously to Him in one wagrasther. Because we
do not have the option of giving to Christ in thesh as Mary did, we must
therefore choose the other way to give to our Logdgiving to the poor.
And there will never be a lack of opportunity to slm because, says Jesus,
“The poor always ye have with you.”
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Has Anyone Else Taught This
Doctrine?

The doctrine of nonaccumulation has for so longnbdigorced from
American Christianity that the renewed teaching ebunds to many of us
like pure heresy. But this was not always the céldas doctrine (whether
it was called a “doctrine” or not) has been an ingoat part of the teaching
of many godly Christians in history. It has typigacome to the forefront
during times of revival, only to be lost during joeis of apostasy.

The following groups of Christians, to some degrémjght and
practiced this doctrine.

The Early Christians

The following quotes taken fromA Dictionary of Early Christian
Beliefsshow how the early Christians viewed earthly wealt

These are the ones who have faith indeed, butatseyhave the
riches of this world. As a result, when tribulaticomes, they
deny the Lord on account of their riches and bissine. . So also
those who are rich in this world cannot be usetulte Lord
unless their riches are cut down. [Hermas, p. 541]

The good man, being temperate and just, treasprbswealth in
heaven. He who has sold his worldly goods andngitiem to the
poor, finds the imperishable treasure “where themeither moth

nor robber.” .. . It is not jewels, gold, clatg, or beauty of
person that are of high value, but virtue. [CletanAlexandria,
p. 541]

How can they follow Christ, who are held back bg tthain of
their wealth? . .. They think that they possdxg, they are
possessed instead. They are the bondslaves ofniogiey, not
the lords of their money. They are slaves of tpeifit. [Cyprian,
p. 543]

He who desires to obtain justice, God, perpetde] &verlasting
light, and all those things that God promises tan+rhe will
scorn those riches, honors, commands, and kingdoensselves.
[Lactantius, p. 543]

A blind love of one’s own property has deceived ynarHow
could they be prepared for fleeing (in persecution) when their
wealth fettered them like a chain? ... For teaton, the Lord, .
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. . forewarning for the future time, said, “If yauill be perfect, go
sell all that you have and give to the poor.” ithrmen did this,
they would not perish because of their riches. .Heart, mind,
and feeling would be in heaven, if the treasureewar heaven.
[Cyprian, p. 441]

The Waldensians

The following is taken from The Kingdom That Turné¢ie World
Upside Down.

The Waldensians held to no complicated theologioeliefs.
Their belief system was basically the gospel of kiregdom.
Knowing thoroughly the teachings of Jesus, theghauhat we
humans are capable of making choices. And we emgonsible
for the choices we make. We each must make thsiodedo live
by the teachings Christ—and then be faithful ta tkegcision. “No
one can be a true Christian,” they said, “if he mas$ truly
surrendered his life to the Lordship of Christ."he} accurately
saw that Jesus’ teachings were revolutionary aat ttiey were
intended to be lived literally. So they taught against the
accumulation of wealthThey also taught against using the sword
for either self-defense or war. [Bercot, pp. 227,

The Anabaptists

The following is an early Swiss Brethren “Congrémaal Order,”
which was attached to the Schleitheim Brotherlydorof 1527:

Of all the brothers and sisters of this congregatione shall have
anything of his own, but rather, as the Christianthe time of the
apostles held all in common, and especially staqg@ common
fund, from which aid can be given to the poor, adt as each
will have need, and as in the apostles’ time pemitbrother to
have need. [Yoder, pp. 44, 45]

Here is a quote from Leonhard Schiemer’s “LettatheoChurch of God
at Rattenburg” written in the year 1527:

How the heathen or nominal Christian pray. . .They pray,

“Give us today our daily bread.” But as soon agl@wves it to
them it is no longer ours, but mine. And todayas$ enough but
they worry about the next day against God's commvineh he
commanded not to be concerned about the next daey,

however, are worried not only about the next day dhout the
whole year, and not only about one year but abenttiventy, or
thirty years. They are anxious not only for thelvess, but for
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their children, not only as youth, but as adults[Snyder, pp. 77,
78]

Menno Simons, in his “Humble and Christian Defensedte this:

It is not customary that an intelligent person loést and cares for
one part of his body and leaves the rest destiémtenaked. Oh,
no. The intelligent person is solicitous for @8 members. Thus
it should be with those who are the Lord’s churod &ody. All
those who are born of God, who are gifted with Spérit of the
Lord, and who, according to the Scriptures, ardéedainto one
body of love in Christ Jesus, are prepared by dogh to serve
their neighbors, not only with money and goods,dist after the
example of their Lord and Head, Jesus Christ, irexaamngelical
manner, with life and blood. They show mercy anek] as much
as they can; suffer no beggars amongst them; @keedrt the
need of the saints; receive the miserable; takestf@nger into
their houses; console the afflicted; assist thedyeelothe the
naked; feed the hungry; do not turn their face fittin poor, and
do not despise their own flesh. [Simons, 11:309]

Anna of Rotterdam, who was put to death for hehfai the year 1539,
wrote a letter to her son Isaiah before she diacthis letter she gave him
this counsel:

Honor the Lord in the works of your hands, andthet light
of the Gospel shine through you. Love your neighbideal with
an open, warm heart thy bread to the hungry, clttbaaked, and
suffer not to have anything twofold; for there alevays some
who lack. Whatever the Lord grants you from theatof your
face above what you need, communicate to thosehofmwou
know that they love the Lord; and suffer nothingeémain in your
possession until the morrow, and the Lord shaltdlbe work of
your hands, and give you his blessing for an imaece. O my
son, let your life be conformed to the GospeMaftyrs Mirror,
pp. 453, 454]

John Wesley

FromThe Language of the Deathbed:

John Wesley detested the heartlessness of hoarddmg of the
sharpest rebukes he ever administered, was in mosethe
preached in Dublin, in 1779, when he was an old raknost
ready to leave this world. How the fire must hdlshed from
the lustrous eye as he proceeded to arraign hiedseafter this
fashion.
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“O, that God would enable me once more, before hgoace and
am not seen, to lift my voice like a trumpet toshavho gain and
save all they can, but do not give all they canké afe the men,
some of the chief men, who continually grieve thaySpirit of

God, and in a great measure stop the graciouseirdl from
descending on our assemblies.

“Many of your brethren, beloved of God, have noddo eat; they
have no raiment to put on; and not a place whetayttheir head.
And why are they thus distressed? Because youoimfy,

unjustly, and cruelly detain from them what your dté&a and
theirs lodges in your hands on purpose to supmly thants! See
that poor member of Christ, pinched with hungetyesing with

cold, half naked! Meantime you have plenty of thizld's goods
—food, drink, and apparel. In the name of God, twdra you
doing? Do you neither fear God, nor regard manfy \db you

not deal your bread to the hungry, and cover tHeschawith a
garment? Have you laid out in your own costly appavhat

would have answered both these intentions, or eovgou both?
Did God command you to do so? Did he entrust ydh these
goods for this end? And does He now say, “Sereéd@od, well

done?” You well know He does not. This idle exgias no
approbation, either from God, or from your own eoesce. But
you say you can't afford it! O be ashamed to tskkeh miserable
nonsense into your mouth! Never more utter sustupid cant;
palpable absurdityl Can any steward afford to ih@mant knave
to waste his Lord’s goods? Can any servant affordy out his
Master’s money any otherwise than his Master appdim? So
far from it, that whoever does this ought to beleded from a
Christian society.” [Stutzman, pp. 85, 86]

As Jonathan Huddleston observed

Wesley used his own life as an example: “I gainlatlan” in

profitable labor; “I save all | can” by frugal liMg; and “by giving
all I can, | am effectually secured from ‘laying tneasures on
earth.” These were no idle boasts: As Wesleyimlty earnings
grew, his self-imposed annual personal budget dtage 30
pounds, until 98% of his income was given away. lived up to

his promise that “If | leave behind me ten pounds you and all
mankind bear witness against me that ‘I lived aled @ thief and
a robber.” [Harvey, pp. 78, 79]
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George Mueller

Because of Mueller’s belief that money was a di\8t@wvardship, and
therefore should be used under the direction of Gadself, Mueller
adopted these four great rules to govern his fiesnc

* Not to receive any fixed salary.
* Never to ask any human being for help.

» To take this command (Luke 12:33) literally, “S#iht thou hast
and give alms,” and never to save up money, bepéand all God
entrusted to him on God’s poor, on the work of kigdom.

* Also to take Romans 13:8, “Owe no man anythinggréilly, and
never to buy on credit, or be in debt for anythipgt to trust God
to provide.

During an interview with Charles Parsons in whiclueéMer related
many of the miraculous answers to prayer he hacreeqred, he was
asked whether he had ever contemplated establishiegerve fund. He
responded:

To do so would be an act of greatest folly. Howldd pray if |
had reserves? God would say, “Bring out thoservese George
Mueller.” Oh no, | never thought of such a thinQur reserve
fund is in Heaven. The living God is our suffiatgn | have
trusted Him for one dollar; | have trusted Him fimousands, and
never trusted in vain.“Blessed is the man that trusteth in Him.”
(Psalm 34:8) [Sims, p. 3; emphasis in the original

Next he was asked whether he had ever thoughtvaoigséor himself.
In reply, he handed a small purse to Pastor Paemhsaid:

All I am possessed of is in the purse—every peni8ave for

myself? Never! When money is sent to me for myh age, |

pass it onto God. As much as five thousand dohas thus been
sent at one time, but | do not regard such gifisedsnging to me;
they belong to Him, whose | am, and whom | sen&ave for

myself? | dare not save; it would dishonor my thayigracious,

all-bountiful Father. [Sims, p. 4]

Anthony Norris Groves

Anthony Groves, a contemporary of George Muelleasva wealthy
dentist who, after becoming convicted about what Bible says about
wealth, sold his possessions, gave away most girtheeeds, and took his
family to India as missionaries. The following ¢e® are from Groves’
bookChristian Devotedness:
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| still believe that He means simply what He saysliay not up
for yourselves treasures upon earth” etc. Theemnisye-salve in
this doctrine, when received by faith, that wondlyfclears the
field of our spiritual perceptions. [p. 5]

As to capital and estates, after knowing that ouinly Father will
supply us in every need, the sooner we are disebexad by
distribution of these for His honor and His seryitlee better.
Then we shall have the happiness of seeing it dperithe glory
of him whose it is,and for whom we areonly stewards.
Otherwise, if we were to die tomorrow, we do nobwrnwhether
the capital and estates would fall into the harfds wise man or a
fool. [p. 7, emphasis in the original]

Can we with any truth be said to love that neighé®mourselves
when we allow him to starve while we have enough tanspare?

[p. 26]

All our misconceptions on this subject seem toeafidm one
deeply rooted opinion, learnt of Satan and the @vovier which he
presides, that riches and comforts are better dorchildren than
poverty and dependence. The whole tenor of the Nestament,
however, pronounces the opinion to be false. 8p. 2

If any object to selling “houses or lands,” it rensafor them to
distinguish between the motives which induce themetain their
property and those which induced the “young mantetain his.

[p. 49]

| shall, therefore, briefly recapitulate the reaserhy it appears to
me that our Savior spoke literal truth and intentted He should
be understood as so speaking when He used suobssiqms as
these, “Lay not up for yourselves treasures upothgaand “Sell
all that thou hast”:

1. Because He commanded the young man to do so.
Because He commended the poor widow for doing so.

3. Because the apostles and all who believed atalem did so, by

selling their goods, houses, and lands.

4. Because without this dedication, it is impossitidereceive the

command, “Love thy neighbor as thyself.”

5. Because, while obviously it tends to the genevekension of
Christ’'s Kingdom upon earth, it does also, in anatgneasure,

contribute to the happiness and usefulness ofrtividual, by
extirpating carefulness and sloth, and causing towgin

47



abundance the peaceable fruits of righteousneskaed [pp. 47,
48]

William MacDonald

The following quotes are taken from MacDonald's ko®rue
Discipleship:

Yet the truth remains that it $n to lay up treasures on earth. It is
directly contrary to the Word of God. What we gailidence and
foresight is actually rebellion and iniquity. [p09, emphasis in
the original]

But it is also wrong (to accumulate wealth) becatigererlooks
the vast spiritual need of the world today. Millions of men and
women, boys and girls have never heard the gogpbearace of
God. Millions do not have a Bible, or good gosptdrature.
Millions are dying without God, without Christ, \mtut hope.

It is a form of spiritual fratricide to have the ams of spreading
the gospel and not to use them (Ezek. 33:6).

And it testifies loudly to a singular lack of Godtsse in the heart
of the hoarder. For “whoever has this world's gaaahd sees his
brother in need, and shuts up his heart from hiony does the
love of God abide in him?” (1 Jn. 3:17). [p. 111]

It's wrong to stockpile money because it is callotas the
enormous physical needs of the world. . . . Thk man in Luke
16 was quite unconcerned about the beggar at tes dhhe had
just gone to his window and pulled aside the drapeyould have
seen a genuine case of need, a worthy object ochwtbi spend
some of his money. But he didn't care.

The world is full of Lazaruses. They are lyingoat gates. And
Jesus is saying to us, “You shall love your neighdm yourself”

(Mt. 22:39). If we refuse to hear Him now, perhape day we
will hear Him say to us, “l was hungry and you gé&we no food;

| was thirsty and you gave Me no drink. . . . Asslly, | say to

you, inasmuch as you did not do it to one of tlastef these, you
did not do it to Me (Mt. 25:42, 45). [p. 112]
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16
In Other Words...

In most cases when an unfamiliar doctrine is bésught, the chances
for misunderstanding abound. The following discoissieals with a few of
the misunderstandings you likely will face if yoledin to teach this
doctrine to those who have not yet accepted itsages

What the doctrine of nonaccumulation does not say:

* It doesn’t say we have a right to be ladf/that is a problem, it's
time to read and obey Proverbs 6:6 and Ephesi2®&s 4:

* It doesn't say we have a right to waste mon&pme individuals
have been frugally putting money into savings fearg under the
impression that it was good Christian stewardsbipld so. The
doctrine of nonaccumulation doesn't release thergatcout and
squander this hard-earned money on luxurious livifRpather, it
calls them to reinvest it in a new place, namelkgavén.

» It doesn't say we have a right to be irresponsiblgh our
finances. If we have made financial commitments, then wedne
to abide by those commitments. As Christians, uwghbto do our
very best to pay our bills on time, pay back loantghe manner
agreed to, and pay our taxes as the governmenirgsgquTo do
any less would be a disgrace to the body of Clgise Romans
13:7-8).

* It doesn’t say we have a right to judge othefle have a duty to
preach and practice this doctrine to the best ofbility. But we
do not have the right to scrutinize the assets ldrdtyles of
everyone around us and decide where they fall shaapplying
this doctrine.

* It doesn’t say we have a right to flaunt our givingesus clearly
told us in Matthew 6:1 not to give alms for the mse of
receiving praise of men. If this is our motivatidie said we will
forfeit the reward that God Himself wants to gigeus. If we give
in secret, however, with no thought of who will ieet then God
will reward us openly.

* It doesn't prohibit the earning of money (even aidd money).
John Wesley, who strongly believed in the doctriogé
nonaccumulation, taught this three-point outliner fohe
management of material things:

1. Earn all you can (without compromising other esii
Save all you can (reduce personal spending).
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3. Give all you can (put it to use as soon as ptessib Christ's
kingdom).

Here is also a list of things that the doctrinenohaccumulation does
teach. Essentially, these are alternative waysrticulate the doctrine
itself. Although they are worded differently frothe definition of the
doctrine given in chapter 2, as you consider trgtagements, you will
realize that they are saying pretty much the sduimg.t

What the doctrine of nonaccumulation does say:

* It says we must not make investments on this earth.
* It says we must give as much as we can as soop aarw

* It says if our needs are being supplied, we mustrgdo increase
the amount of earthly assets we own.

* It says if we own more than we need, we actuakytardecrease
our earthly assets through our giving.

* It says we should love our neighbors as ourseMgs32:39).

* It says we should do to others as we would wanhttedo to us
(Lk. 6:31).

* It says we should seek first the kingdom of God. (8483).

* It says we cannot have God’s love in our heartgeifkeep more
than we need for ourselves while there are otherthis world
with less than they need (1 Jn. 3:17).

* It says we are to do good unto all men “as we lgy@ortunity,”
not less than our opportunity (Gal. 6:10).
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17

The Real Mistake of the Rich Young
Ruler

Most Christians know the story of the rich younterwery well. Yet, if
you asked them what this man’s problem was, mosherh would give
approximately the same answer. They would shadie beads sadly and
reply that this man simply loved his earthly posgass too much.

Although it is certainly true that this man loved hiches too much, he
also made another very obvious mistake that mosplpemiss. This
mistake in many ways was an even greater mistaie that of valuing
earthly possessions too much. It was the mistdkealning treasures in
Heaven too little

You see, Jesus had not said “go throw your monieytive sea” just so
he could be rid of it. Rather, He told him to gitéo the poor. And what
would be the result of this action? He would reeeilesus said, “treasure
in Heaven.”

In other words, Jesus was presenting this young miéh an
investment opportunity: an opportunity to exchatrgasures on earth for
treasures in Heaven. It was an invitation to pig imoney into an
investment that would never be affected by motust, ror thieves. This
investment would never go down in value. This gtagent would earn an
outstanding rate of return (a hundredfold). Thigestment, unlike normal
investments, would not even be taken from him &t dmte of death.
Instead, he would be able to enjoy it for all eitgrn

In the world wherein he lived, this young man olbsky was a financial
genius. His friends probably said that everythimg touched turned to
gold. In reality, though, his success had not cabhmut by mere chance. It
happened, rather, because he had trained himsekctmgnize a good
investment when he saw one.

This young man had become an expert at buying lavsalling high.
He knew how to spot a bargain that no one else dvedognize. He also
had learned to know the right time to cut his lesaed get out of an
investment. Diligent research, consistent seliflse, and natural ability
had given him a position among the financial eitdis time.

To a man so obviously skilled at recognizing vallen he saw it, this
offer from Jesus should have jumped out as the afeallifetime. “What
an opportunity!” he should have thought. “I caade assets that will last
several decades (at the most) for assets thatagtlforever!”

Yet no matter how brilliant he was at picking s®dglaying the futures
markets, or snatching up real estate bargains,nthis somehow missed
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seeing the investment opportunity of the centuBy. simply giving to the
poor (in the name of Jesus), he could have gottemia deal that would
have totally eclipsed the IPOs of Microsoft, Waliéar General Electric.
His net worth would have instantly leapfrogged tbatlohn Rockefeller,
Bill Gates, and King Solomon all put together.

Despite his genius in making investment decisioms, somehow
overlooked the incredible worth of this deal he Wwa@g offered, and he
chose to pass it up. Or, as we would say todahlbe it big time.”

Will you and I blow it?
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18
An Exchange of Values

Before the doctrine of nonaccumulation can takegtstful place in our
lives, it must first win the battle against its @test enemy. This enemy, if
not completely destroyed, will become an insurmabiat barrier to the
acceptance of this doctrine. It doesn’t matter lmany Scriptures there
are to support the doctrine or the number of argusnéhat exist to prove it
to be true, a person will never be able truly toept this doctrine if this
enemy is left standing.

The name of this enemy is “a wrong value systelhis a value system
that tells us the things of this world have genuvatue (as opposed to
being worthless). It tells us that having muchtlig world’s wealth is
somehow better than having little of it.

None of us are exempt from the effects of thisrerous value system.
All humans are born with it, and it usually becoregglent in children at a
very young age. It is what drives people to ovenptssess, and to take
control over things such as toys, food, money, rmssies, and entire
nations.

We cannot truly accept the doctrine of nonaccuraratinless we first
adopt the value system of Jesus. And we canngit ékle value system of
Jesus unless we give up the value system we recaiveirth, the value
system of this world.

The world says that stocks, bonds, gold coins, ,laamtl savings
accounts have real value. Christ says that notbimgarth has any real
value except that which can be converted into Hesneeasure before we
die. The world says that financial security is stiimg we all should
strive to achieve. Christ says that financial siégis something that will
destroy our faith and steal our love. The worlgssthat it is honorable to
leave your children financially well off. Chriseys that such a move
would endanger their souls, because a rich perstbrhardly enter the
kingdom of God.

To accept the complete gospel of Jesus Chrisydimay the doctrine of
nonaccumulation, we must exchange our values far \diues. In the
deepest recesses of our heart, the things thatvahe considers valuable
must be replaced with that which Christ considaisable.

If you can completely internalize this upside-dovaiue system, it will
revolutionize your life. That which you used taonthwas important will
now seem frivial. Your passion will become thegkiom of God. Your
thoughts and actions will be centered on eterniby,on this present life.

If this exchange of values does not take placeour yheart, however,
this book will seem like a legalistic burden or eymire heresy. But once
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it has happened, everything else this book mentilhseem so obvious to
you that writing it down will actually become rathennecessary.

With this new value system in place, the practagplications | am
about to suggest will be things you will naturalgnt to do, not things you
have to do.
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Practically Speaking

Although the message of this book is primarily doel (what the
doctrine of nonaccumulation is and whether or hist frue), we do want to
spend a little time discussing some of the prakctigplications of this
doctrine. After all, Jesus’ goal in giving us thesenmands is to change far
more than just ouheology. He wants ouactionsto change as well.

Keep in mind, though, that if you have not yet @tee the doctrine
itself as true, nor made the exchange of valuesrithes! in the preceding
chapter, then the suggestions in this chapter séim legalistic and
burdensome to you. If, however, you have madeehehange of values,
then you probably have already come to many ottimelusions suggested
in this chapter.

As you read these suggestions, keep in mind tlegtdle not Scripture.
They are merely suggestions from the author about you might apply
Scripture. Some of you will think that these sigjiges are taking this
doctrine to the extreme. Others of you will thithiat I'm not going far
enough with these applications.

During a discussion such as this, there are soraestigns that almost
always come up (“Is it wrong to do this?” “Must wle that?” and the
like). Most such questions | have purposely avbidaeswering. These
guestions usually are evidence that the questioa&mot yet accepted the
doctrine or the necessary exchange of values.| thati happens, trying to
give an answer to such questions would be pointless

The important thing to remember is that it is Jeshs says “lay not
up” and “sell and give,” and that these commandsefiore have “all
authority” behind them. Each of us will bear thé&nwate responsibility
before God about what it means for us personallyet@bedient in these
things.

For those of you, then, who have recognized thin tofi this doctrine
and desire to put it into practice, here are a $aggestions about where
you could start.

» Clean out your retirement account(®&nd give the proceeds to
charity. (Yes, you may have to pay some tax tohily but there
should still be a large chunk of it available tondte.) Don't give
in to the temptation to dwell on all the wealthtthal be “lost” if
you do this (you’re going to lose it eventually ay). Think
instead about the thousands who will hear the gdepé¢he first
time or receive lifesaving food and medicine beeao$ your
action. Then get your Bible and read Matthew 25481
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Take an inventory of the rest of your earthly assetsee which of
them, if any, could be converted into heavenlysuee. Which of

my assets could be sold, and which could not? Wbfdhem do

| really need, and which are simply a luxury?

Divide all your assets into two groups: tools versovestments.
A tool’s primary purpose is to be used. An investh's primary
purpose is to store wealth. (Secondary objectives investment
are to produce a return on investment and to altapital
appreciation.) Why is this distinction importantBecause |
believe that, at a minimum, Jesus’ command to “aed give”
applies to those assets that qualify as investments

This classification may not be immediately apparemr will a
particular asset always fall into the same catego@wning a
piece of farmland, for instance, would probablydmeinvestment
for a doctor or a lawyer. For a farmer, howeviecould very well
be classed as a tool because he can’'t make a Ilwitigut it.
Owning a house could be a tool for someone whoviisgl in it,
but would probably be an investment for someone igsh@nting
it out. Keeping $20,000 of cash in a bank acceonid be a tool
for a business owner who needs to make payrollyevey weeks,
but would probably be an investment for a day labarho is just
trying to prepare for a “rainy day.”

But even these classifications will fall short amds. Farmland
could be an investment even for a farmer if heioaes to add to
the amount of land he owns. Even a house in wjachare living

could be your investment if your primary motive fmwning it is

to store wealth or to enjoy capital appreciatidiven an active
business could become an investment depending eosctile of
operation and the goals for expansion in the futuf€ontinual

expansion is far different from simply operatingbasiness as
efficiently as possible, pulling out the profits anregular basis,
and investing those profits in God’s kingdom.) heit way, this
will be a judgment call you will have to make basedyour own
lifestyle, your employment situation, and yauotivesfor owning

the things you do.

Give up your financial goalslf you ask most Christians, “Do you
have a desire to be rich?” they would answer wittesounding
“no.” Here, however, is a much more revealing tjoes “Do
you have a desire to be richer than you are rigit”i Or to ask
it another way, “Do you hope to own more asseth@end of this
year than you did at the end of last year.” (luy@answer is
“yes,” are you not in violation of Matthew 6:193 ot this the
very definition of the word “covetousness”?)
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Here is another question. “Would | be disappoinfetty assets
actuallydecreasedrom this year to next year?”

Whatever your financial goals are, give up the dhas make you
richer in earthly assets. Develop goals insteatl dlow you to
invest as much as possible in Heavenly treasure)sgthat
decrease your attachment to this world and incregsar
dependence on God.

Pray this prayer: “Lord, give me enough work for rifg, and
enough life for my work.” Thousands upon thousands of people
have not prayed this prayer, intending rather toeresometime
before their life is finished, only to die shortlyefore their
intended date of retirement. “Then whose shals¢hthings be
which thou hast provided?” (Luke 12:20)

Explain to your children your convictions regardiriipances.
Explain to them that you believe in the doctrine of
nonaccumulation, and thus you are not planningayoanything
aside for your old age. Tell them that although ympe to be
able to work enough to provide for your own neeadhtrup until
the day you die, there may come a day when yownedanger do
so. And in that case, according to 1 Timothy %, primary
responsibility for your provision will fall on them (When this
verse speaks of providing for your own, it is refay to taking
care of the older generation, not the younger one.)

Join a church that teaches and practices the doetriof
nonaccumulation. (If you can’t find such a church, give your
pastor a copy of this book.) When the members rokatire
church have committed themselves to lay up notbimgarth and
everything in Heaven, it is to be expected thatetheill be some
invalids, widows, and elderly who will not have sesces of their
own or family to take care of them. No one shawsent caring
for you in your old age if that becomes necesshegause they
will very likely be in the same shoes as you sorag. din the
meantime, do everything in your power to help pievior the
needy around you: first your own family membersnttellow
Christians, and finally those outside the body bfi§.

Go to your parents and tell them that you intenddall you can
to provide for them in their old ageThey should therefore feel
the liberty to practice both Matthew 6:19 and Luk&33, selling
off earthly investments and giving the money torithia

Stretch yourself in your giving.Make sacrificial choices that
allow you to give more. Cut back where you carnyour living
expenses. Look for ways to increase your earnmgep. Ask
your boss if you can work some extra hours (or elsest these
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same hours in some sort of kingdom-building mimgjstrIf you
haven't been giving at all, start immediately wihtithe (10%),
whether you think you can afford it or not. Thas,your earnings
go up, increase your giving percentage accordingly.

Practice the “squirrel principle.” A squirrel’s “payday” is once a
year (the annual nut crop), so he stores enougktibim by until
the next one. He doesn’t aim to store so muchhbatvon’'t have
to harvest again next year. Following his exampegide what
your pay period is and plan accordingly. If you paid monthly,
keep enough from one paycheck to supply your neets the
following one. Then, if you still have money lefver when the
next paycheck arrives, give that money to chanty start over.

Make a commitment not to increase the assets yoyespecially
investment type assets) beyond those currentlgun yossession.
This does not necessarily mean that your incomé méler

increase. Rather, it means that if your incomesdype up, your
giving will go up at the same rate: “as God hatiispered him” (1
Cor. 16:2).

Find a replacement passionihether you like to admit it or not,
if you have been accumulating wealth on this edttat activity
has been filling an emotional need in your lifé.will be almost
impossible to quit “cold turkey” without taking ugome other
activity to fulfill that need.

Get actively involved in something of eternal vakiech as prison
ministry, tract distribution, or intercessory prayeOr perhaps
God simply wants you to take up a ministry of giyito others
who are involved in these things. Whatever ithattGod is
calling you to, put your all into it. In other wiw, make it your
passion.
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20
The Witnesses

Imagine this scene.

It is Judgment Day, and from way back in the lifiealb the world’s
billions, you see Jesus sitting on the throne of Blory, dividing the
people into two groups, “as a shepherd divideslhéep from the goats.”

The news soon makes its way back to you that therion for this
division is the question of whether or not we hé&se the hungry, clothed
the naked, taken in strangers, and so on. “Becassgs the King,
“inasmuch as ye have done it unto one of the lefadtese my brethren, ye
have done it unto me.”

As your turn for judgment draws near, you wondeatwwour fate will
be. You do not have long to wait. You are soanding before the
Almighty Judge, waiting to see whether you haveceaded or failed in
obeying the mandate, “As we have therefore oppuytulet us do good
unto all men .. .”

“Call the witnesses,” orders the bailiff. “Witnes®” you wonder to
yourself. “l didn’t know there were going to betmésses.”

But yes, there will be witnesses, two groups ofithan fact. The first
group to enter the courtroom are the widows, tiphans, and the beggars
who had lived and died (or more specifically, stavo death) during your
lifetime. These people had all lived within reazhany help you would
have wanted to offer them. Some could have beeanhesl by you in
person; others you could have aided by means lo&@table organization.

“Call the next witnesses,” comes the order agamfthe bailiff. You
wonder with a growing apprehension who these wieesould possibly
be.

And then you see them. A door opens, and out calindhe stocks,
bonds, gold coins, rental property, and retiremagounts that you had
invested in while on earth. You had chosen to fwrido these items for
you own security rather than giving them up for tleeds around you.
Together, all these assets turn and point one digsing finger—at you.
The verdict is clear. You have nowhere to hideouYow your head in
utter shame and despair.

Go to now, ye rich men, weep and howl for your mése that

shall come upon you. Your riches are corruptedd sour

garments are motheaten. Your gold and silver rkexed; and
the rust of them shall be a withess against, yoa shall eat your
flesh as it were fire. Ye have heaped treasuretheg for the last
days (Jas. 5:1-3).

59



| would be afraid to keep a live cobra in my houkaould be afraid to
keep a ticking time bomb under my bed. | wouldibraid to keep an open
bottle of poison within reach of my children.

But | would be absolutely terrified, after readidgmes 5:1-3, to keep
for myself a large store of earthly investmentsiaayy as there are still
hungry people in this world.
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21
Frank, the Wise Investor

The following story is an imaginary account abounan who was a
wise investor by this world’s standards. If theaficial experts of our time
read this story, they all would agree that this roartainly knew what he
was doing when it came to investing on this eafthey would lift him up
as a prime example of how a man who starts out vithally nothing can
still, through patience, hard work, and wise inmestt decisions, develop
for himself a fortune worth millions.

Jesus was burdened that his people also make wigestinent
decisions. We ought therefore to follow this maxample in many ways.
The main difference is that whereas this man wagizen of the United
States, we are called to be citizens of God’s lamgd This man’s actions,
therefore, must be altered accordingly before wiehmm to practice in our
lives.

As a backdrop for this story, we have used the &awmunt of one of
the most profitable companies that has ever beatedr in the stock
market: Microsoft Corporation. In 1986 this compawent public,
offering its stock for sale at an initial price s than $25 per share.
Since that time, Microsoft has grown to the polmttone of these same
shares would now be worth nearly 300 times thatuamnoThis growth has
catapulted Microsoft’'s founder, Bill Gates, to ttep of the list of the
richest men on earth, with a net worth of more b4 billion.

In early 1986, a man whom we’ll call Frank walketbithe office of an
investment advisor and sat down for an interviewe. éxplained to the
advisor both his current financial situation and fihancial goals for the
future. Although he was not a rich man, Frank daddid have several
thousand dollars in a savings account. More ingmbigt, he had a young
body, a sharp mind, a well-paying job, and a wgitiass to put everything
he had into his goal of becoming financially weglth

After looking at Frank’s situation, the advisor &iped to Frank some
of the risks and rewards of investing in the sto@tket and suggested that
because of his young age and long-term goals,dw@dleonsider putting at
least some of his money into this type of investimede also cautioned
Frank never to invest in a company without reseagch thoroughly. He
then gave Frank a few pointers on how to analyzemapany’'s long-term
prospects.

Before Frank walked out the door, the advisor mtue comment,
“One stock you might want to consider, Frank, anpany that is going
to go public next month. Its name is Microsoftdah seems to be a
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company with a really good growth potential. Jusike sure you do your
own research on the company before you make yoak diecision.”

Over the next few weeks, Frank did do a lot of aese on this
company named Microsoft, even getting a chance nteniiew the
president, Bill Gates himself. After coming outtb&t meeting, Frank was
absolutely convinced that Microsoft was the best#&ment opportunity
ever offered in the financial world.

Frank did not waste any time in taking action as tlonviction. Upon
arriving at home, he called his bank and orderew itake every penny
from his savings account and put it into Microsstfick. Next, he went
through his other belongings to see what else hédao to free up more
money to invest. To start with, he decided to kil coin collection that
had been gathering dust in the back closet. Tleaodk his three guns to a
sporting goods store and negotiated a sale pricthémn. Next, he drove
his late-model car to a local dealer and exchanpéat a less expensive
model, walking away with $2,000 cash in his pockEtnally, he took all
the money produced by these efforts and sentaiig$tr to his broker to be
invested in Microsoft.

Frank’s next move was to call the administratothe retirement plan
offered by his employer. Frank had been contritgutd this plan through
automatic withdrawals from his weekly paycheck, &mel balance by now
had grown to slightly more than $4,000. He askleel administrator
whether Microsoft stock was one of the investmasttoms offered by this
plan. When he was told that it was not, Frank @etito withdraw all his
money from the plan and invest it in Microsoft. sHax accountant warned
him sternly that this withdrawal would cost him batcome tax and a 10%
penalty on the amount withdrawn. Frank, howevescided to do it
anyway. He was convinced that the growth poterdfaMicrosoft was
enough to easily offset any additional tax thatvaild have to pay. As a
result, Frank was able to add almost $3,000 totdbial holdings in
Microsoft stock.

After arriving at work the next day, Frank askesl Iss for permission
to work several extra hours of overtime each we€ke boss granted his
request, and from then on the extra income gereédayethis work was
invested directly into Microsoft stock.

Frank also began to live more frugally, limitingsipersonal spending
as much as possible. He started buying less exgecisthes, went out to
eat less often, and took fewer and simpler vacatidris lifestyle freed up
even more money to be invested in Microsoft. Apgre time he did have
was spent reading, thinking, and talking about bBoft Corporation. It
had become a passion that consumed every aspast |dé.
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One day Frank received a call from the personmectbr of Microsoft.
He was told that during his interview with Bill &atseveral weeks earlier,
Gates had been so impressed with him that he wag him to come
and work for Microsoft. The director offered Fraaksalary more than
double the wage he was currently earning, and Faaidkly accepted.

Over the next several months, Frank put all higréfinto his job at
Microsoft, working his way up through several magagnt levels as he
learned more and more about the company. As hisnggs continued to
increase, he continued to invest everything abavédasic living expenses
directly into Microsoft stock. Because of his iemsed income, he was
now able to put well over half of his monthly pagck into this
investment, and his total holdings were accumudaiapidly.

After some time had passed, an even more excitipgorunity
presented itself. Frank was called into the of6E8ill Gates himself, and
the president had this request for him. “FranH, llike you to move to
Russia for ten years to become the representabivdviicrosoft in that
country. | realize that there is a lot of inconemee involved in moving to
and living in a foreign country, and for that readon offering to give you
a salary three times the amount you are currenglgimg.

“l have just one caution for you,” Bill continuethho not make any
investments in Russia while you are there. Théipall situation in Russia
is on very shaky ground, and the communists caakd bver the country at
any time. If that should happen, everything younomould immediately
pass into their hands. The only safe option &etad your money over here
to America and let me invest it in Microsoft foruo

“Furthermore,” Bill continued, “I have another reasvhy | don't want
you to make investments in Russia. After ten yéaggnt you to return
home to work for me here. If you start making siweents in the country
of Russia, you will become so attached to that tguhat you won't want
to leave when the time comes. So please sendtbwagyyou make back
here to America so you don't lose sight of the fhet you are only in that
country temporarily, and that very soon your sajoiere will be over.”

Frank decided to accept the offer, knowing thatitiweeased income
would provide a huge boost toward his goal of beognfinancially
wealthy. After arriving in Russia, he found a mstdéouse to rent,
purchased a small car to drive, and began puttingsaeffort into working
for Microsoft's branch office in Russia. And alvgayafter picking up his
paycheck every month, he would take out what hededbefor living
expenses and send the balance to America to bst@avan Microsoft.

As time went on, Frank's Russian landlord decidedséll the house
where Frank was living, and he needed to find arofiflace to live. But
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suddenly, it seemed that there simply were no dtbeses around to rent;
his only option was to buy a place of his own. xjpensive houses were
readily available, and Frank soon found and boogktthat met his needs.
Although this purchase caused a temporary deciaabe flow of money
he was sending back to America, it seemed to beotilig option at the
time.

More time passed, and the area where Frank wagliekperienced a
tremendous boom in the real estate market. Tte hibuse that Frank had
bought for only $60,000 suddenly became worth aln§250,000. As
Frank thought about this turn of events, and alhisiinewfound Russian
wealth, he recalled the warning that Bill Gates baen him before he left
America: “Don’t make investments in the countryRafssia.” Frank began
to wonder whether there would be any way to moie%850,000 of equity
to some place more secure instead of leaving theéomercy of Russia’s
unstable economy.

The answer to this dilemma came one day when Fnatktalking to
his next-door neighbor, a lifelong citizen of RassiWhen the neighbor
mentioned that he would be interested in invesiing piece of rental real
estate, Frank’s ears immediately perked up. “Wouald like to buy my
house, and then rent it back to me?” he askeddighbor. The neighbor
was very interested in such an arrangement, andetflevas made within a
week. After paying for the closing costs, Frankked away with well
over $200,000 in his pocket, which he immediatebnwerted into
American dollars and sent across the ocean to \eestied in Microsoft
stock.

At various times during his stay in Russia, Frardswapproached by his
neighbors and coworkers, who recommended differentestment
opportunities to him. Sometimes they recommende@ee of land. Other
times it was a company on the Russian stock maaket,still other times
people told him about the great interest rate hddcearn at a particular
Russian bank. Frank always tried to explain tanthehy he wasn’t
interested. He told them of the dangers associaitadnvesting in Russia.
He told them of the far more wonderful investmeppartunities to which
he already had access. And he explained to thatrtttvould be foolish
for him to forego even a little of his investmemportunity in America to
invest in anything that Russia had to offer.

At other times, his Russian friends encouragedthitny to enjoy life a
little more during his stay in their country. Th®jd him of the wonderful
restaurants, vacation resorts, and amusement pétks driving distance.
With the large amount of money he was earning eazhth, they told him,
he could be having a grand time while living in Bias But again, Frank
explained that he had not come to Russia to hayed time, but rather to
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accumulate as much wealth as possible in a compaligd Microsoft in
that faraway land called America.

The response from his Russian friends was usulalysame. They
looked at him with a mixture of disbelief and pigag though he were some
sort of lunatic. Why should he be putting all &f hard-earned money into
this company that he could not even see? And aftéhese years, how
could he even be sure there really even was spédca as America?

A number of times during his Russian sojourn Frards pleasantly
surprised by some extra money coming his way. 1@étienes he received
income tax refunds far greater than he had beeactrg. Another time
he received an inheritance check from a relativéndrelly knew. But no
matter where the money came from, his responsealvesys the same:
convert it to American dollars and send it acrbgsdcean to be invested in
Microsoft. Although he was tempted at times to tisese extra funds
either to raise his standard of living or to stopesome reserves right there
in Russia, he did his best to resist these tengptsitaind to look forward to
the day when he would be going home for good.

It would have been nice if Frank had experiencetthing but financial
prosperity during the time he was in Russia, bigt Was not the case. He
also experienced some significant financial setbattking his stay there.
In one case, for instance, he had to have emergamgery, which would
cost him well over $50,000. How in the world wasdoing to handle this?
The doctors performing the surgery wanted to bel pmjht away, but
Frank did not have anywhere near that amount ofeyiohaving sent all
his extra income to America. Had Frank made aakésby not keeping a
reserve fund in Russia for situations such as this?

The solution was simple. Frank placed a colletittosBill Gates and
told him of the dilemma. Bill told him not to wgtr The money would be
wired over to him yet that day. “And, oh, by thayv Frank,” Bill told
him, “don’t worry about this withdrawal depletindgiet value of your
investment in Microsoft. Your account is so latge this time that this
really won't even make much of a dentin it.”

This last comment set Frank’s mind to wonderingw louch was his
investment worth by this time? He hadn’'t been dbl&eep very close
track. The communication system between the twmites was a little
like seeing “through a glass, darkly.” He had &a&#d from the beginning
that Microsoft was a good company and, becausehatf belief, had
entrusted them with everything he owned. But ewange in a while a
small doubt would arise in his mind about whethierhis effort would
really be worthwhile in the long run.
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The day finally came when Bil’'s predictions cameet Russia’s
economy collapsed. The communists took contrahefcountry, and all
private property passed into the hands of the gowent. Frank was able
to get on a last-minute flight out of the countcgrrying nothing but the
shirt on his back.

As he sat thinking on his long flight across th&aAtic, Frank began to
ponder all that had transpired. His first thoughs one of gratitude to Bill
for the wise counsel he had given. Most of FrarRisssian friends had
lost everything they owned in a matter of hourdl. tlhey had ever lived for
had been suddenly snatched from their hands withime to prepare.
Frank, on the other hand, had lost virtually naghim the revolution. Even
the equity in his personal residence had been moweshfety ahead of
time.

Next he began to wonder: What will happen to memihiand in New
York? Will anyone be there to meet me? Will | &av place to live and
food to eat? Have my investments really done df ageBill says they
have? Or will | be a penniless pauper wonderirg dtneets looking for
work? The same old nagging doubts were just entaigive him a slight
feeling of uneasiness as the plane began its diestent toward American
soil.

As Frank walked down the ramp into the airport ieah) he noticed a
large group of important-looking people who appdate be waiting
expectantly for someone. It wasn’'t until he saW Bates himself at the
head of the procession and the huge banner redtlilefrome Home,
Frank” that he realized all these people were wngifor him! There were
newspaper reporters, cameramen, a television istatia all the top people
in Microsoft, all gathered there, they said, toegav royal welcome to one
of the richest men in America!

Yes, it was true, Bill explained to Frank as thesatted through the
terminal. Microsoft's astounding growth and Frankliligent investing
had combined to make him one of the wealthiest mefimerica. With
this kind of wealth, Bill told him, he could enjothe very best of
everything America had to offer. A lack of moneyuwd never be a
problem for him again as long as he lived.

As the story of Frank’s Russian sojourn, his inrestt habits, and his
astounding wealth made headlines across the couditigrent people had
different reactions. Some were jealous of himhe®@¢ resolved to imitate
him. Some simply sat back and admired him. Betehwvas one thing
everybody was forced to admit without any reseorati Frank had been a
very, very wise investor.
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22
Finally, Brethren

I’'m sure as you read the story of the wise invesmmed Frank, you
were able to discern the parallels between histsitn in Russia and ours
on this earth.

» Like Frank, we are living as pilgrims and strangersa foreign
country.

* Like Frank, we have been commanded not to makestmants in
the country where we are living.

» Like Frank, we are encouraged to invest everyttinag we can in
our homeland.

* Like Frank, commitment to these investment prirespbrings us
ridicule from those who have not made such a comanit.

» Like Frank, if we are faithful to invest in our hetand and to
avoid foreign investing, it will have a great impan our future
welfare.

» Like Frank, we prove which kingdom we are trulysting in by
the place where we make our investments.

» Like Frank, we have no good reason to store upttvaal the
country where we are temporarily living because Gad has
promised to supply our need.

So is the doctrine of nonaccumulation a true doe®i Have you (or
has your church) accepted this doctrine as true® yau willing to commit
yourself to “do and teach” this doctrine along wittie rest of Christ's
Sermon on the Mount?

By the way, if you believe (as | do) that the Semnom the Mount is for
us today, and that we should obey its teachingieorce and remarriage,
nonswearing of oaths, and nonresistance, thereihs®nly to make sense
to believe in nonaccumulation also. It just isBhsistent to acceptart of
the Sermon on the Mount, such as nonresistanckowtiglso accepting its
teaching about nonaccumulation.

If nonresistance is meant to be practiced todayn ttso is
nonaccumulation. If nonaccumulation doesn’t agplys, however, then
neither does nonresistance. Both of these dostrame key parts of
Christ's Sermon on the Mount. Both are given tassommandments to
obey. Both are part of the teachings of the “komgdof God” that Jesus
preached everywhere he went.
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I will speak for myself. | believe that the doatiof nonaccumulation
is a true doctrine. If someone were to ask meesciibe my (strange)
views on the subject of economics, this is how Lidcanswer: “l believe
in the doctrine of nonaccumulation.” This answeuld doubtless lead to
more questions, which hopefully would give me tippartunity to explain
what it is that this doctrine teaches.

| desire, however, to do more than just believe daictrine. My goal is
also to put it into practice as God leads. Antalgh | have already taken
certain actions and made certain commitments viidt goal in mind, |
have also read numerous testimonies of other Gingsivho have put this
doctrine into practice to a far greater degree tHave. But rather than try
to explain away the actions of these Christians@saething extreme or
unnecessary, | will instead allow their testimonieschallenge me more
and more to a life of faith.

This doctrine stands on its own, whether | perdgraey it perfectly
or not. It will challenge me continually until tliy | die, and prompt me
to say, with Paul,

Not as though | had already attained, either wkeady perfect:
but | follow after, if that | may apprehend that fehich also | am
apprehended of Christ Jesus. Brethren, | countmyself to have
apprehended: but this one thing | do, forgettirgsénthings which
are behind, and reaching forth unto those thingstware before,
| press toward the mark for the prize of the highing of God in
Christ Jesus (Phil. 3:12-14).

Do you have questions or comments about this bdbk®, I'd love to
hear from you.

Roger Hertzler
27027 Irish Bend Loop
Halsey, OR 97348

Email: rogerhertzler@afo.net
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Appendix

The Commands of Christ on the Use of
Possessions

Maybe you feel that this book has been dominateanby’s opinion
rather than by what the Bible really says. Justaee that is true, I've
included this Appendix, made up almost entirel\Nefv Testament verses
that deal with the subject of economics. If yowide to throw away the
rest of this book, go ahead, but first tear out tiapter and keep it. After
all, you are already carrying around these sameagas with you if you
have a complete New Testament.

What are Christ's commands?

1. Matthew 6:19a

» “Lay not up for yourselves treasures upon ear{JV)
* “Do not store up for yourselves treasures on €arftNASB)

* “Make no store of wealth for yourselves on earth(Bible in
Basic English)

1a.This night thy soul shall be required of theentérose shall those
things be? So is he that layeth up treasure fosélif. (Lk. 12:20-21)

1b. Take therefore no thought for the morrow. (Mt.4:3

1c. Beware of covetousness, for a man’'s life consistethin the
abundance of things which he possesseth. (Lk5}2:1

1d. They that will be rich fall into temptation andslare . . . but thou,
O man of God, flee these things. (1 Tim. 6:9, 11)

le.Keep your lives free from the love of money, armdcbntent with
what you have. (Heb. 13:5)

1f. Covetousness, let it not be once named among (fph. 5:3)
1g.But seek ye first the kingdom of God. (Mt. 6:33)

2. Luke 12:33a

» “Sell that ye have, and give alms(KJV)
» “Sell your possessions, and give to charitfNNASB)

* “Give what property you have in exchange for morayl give
the money to the poor."Bible in Basic English)

2a.But lay up for yourselves treasures in Heavent. @v20)
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2b. Give to every man that asketh thee. (Lk. 6:30)

2c.And if any man sue thee at the law, and take aWwgyoat, let him
have thy cloak also. (Mt. 5:40)

2d.Lend, hoping for nothing again. (Lk. 6:35)
2e.Use worldly wealth to gain friends for yourselvek. 16:9)

2f. As ye would that men should do to you, do ye ese@to them. (Lk.
6:31)

2g.But rather give alms of such things as ye hatd. ¥1:41)
What are the principles behind Christ's commands?

1. Where your treasure is, there will your hearalse. (Mt. 6:21)
2. Ye cannot serve God and mammon. (Lk. 16:13)

3. For that which is highly esteemed among men @rahation in
the sight of God. (Lk. 16:15)

The love of money is the root of all evil. (Ini6:10)
He hath anointed me to preach the gospel todbe gLk. 4:18)
Blessed are you who are poor. (Lk. 6:20)

Hath not God chosen the poor of this world ricliaith, and heirs
of the kingdom? (Jas. 2:5)

And the rich he hath sent empty away. (Lk. 1:53)
9. Butwoe unto you that are rich. (Lk. 6:24)

10. It is easier for a camel to go through the €y meedle, than for a
rich man to enter into the kingdom of God. (Mt:24)

11. Whosoever he be of you that forsaketh not &t tie hath, he
cannot be my disciple. (Lk. 14:33)

12. If anyone has material possessions and seésotier in need but
has no pity on him, how can the love of God beim™ (1 Jn.
3:17)

13. Inasmuch as ye have done it unto one of the tHathese my
brethren, ye have done it unto me. (Mt. 25:40)

14. My God shall supply all your need. (Phil. 4:19)

No ok

o

How important is it to obey Christ's commands?

1. Ye are my friends, if ye do whatsoever | commaod. (Jn.
15:14)

2. And every one that heareth these sayings of naim& doeth them
not, shall be likened unto a foolish man. (Mt.4):2
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Why call ye me, Lord, Lord, and do not the thingsich | say?
(Lk. 6:46)
And hereby do we know that we know him, if we [kelais

commandments. He that saith, | know him, and kiepet his
commandments, is a liar, and the truth is notin. h{1 Jn. 2:3-4)

He that hath my commandments, and keepeth thent, i that
loveth me. (Jn. 14:21)

In flaming fire taking vengeance on them that. .obey not the
gospel of our Lord Jesus Christ. (2 Thess. 1:8)

If ye love me, keep my commandments. (Jn. 14:15)

Not every one that saith unto me, Lord, Lord |Isésater into the
kingdom of heaven; but he that doeth the will of Father which
is in heaven. (Mt. 7:21)

What classes of people should obey Christ's commasd

1.

Charge them that are rich . . . that they beready to distribute.
(1 Tim. 6:17-18)

Yet lackest thou one thing: sell all that thosthand distribute
unto the poor . .. he was very rich. (Lk. 18:22)-2

Zacchaeus . . . he was rich . . . and saidhe half of my goods |
give to the poor. (Lk. 19:2, 8)

This poor widow hath cast in more than they élk. 21:3)

He that hath two coats, let him impart to himt tha&h none. (Lk.
3:11)

In ... their deep poverty . . . beyond thewpo. . . gave. (2 Cor.
8:2,3,5)

Let him that stole steal no more: but rathehiet labor, working .
. . that he may have to give to him that needéiph. 4:28)

To what extent should we obey Christ's commands?

1.

For if there be first a willing mind, it is acded according to that
a man hath, and not according to that he hath 2o€Cor. 8:12)

That your abundance may be a supply for theirt wanthat there
may be equality. (2 Cor. 8:14)

And sold their possessions and goods, and ptreed to all men,
as every man had need. (Acts 2:45)

Neither was there any among them that lacked:asomany as
were possessors of lands or houses sold themand. distribution
was made unto every man, according as he had ri@dets 4:34—
35)
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For ye know the grace of our Lord Jesus Chrtt, tthough he
was rich, yet for your sakes He became poor. (2 &6)

And having food and raiment, let us be therewithtent. (1 Tim.
6:8)

As we have therefore opportunity, let us do gaatb all men.
(Gal. 6:10)

Every man according as he purposeth in his heargt him give;
not grudgingly, or of necessity: for God lovethreerful giver. (2
Cor. 9:7)

What are the consequences for not obeying Christ’s
commands?

1.

Go to now, ye rich men, weep and howl for yousaries that
shall come upon you. Your riches . . . shall ¢atoar flesh as it
were fire. Ye have heaped treasure together ferldbt days.
(Jas. 5:1-3)

Thou in thy lifetime receivedst thy good things)d likewise

Lazarus evil things: but now he is comforted, ahdut art
tormented. (Lk. 16:25)

The deceitfulness of riches . . . choke the wand| it becometh
unfruitful. (Mk. 4:19)

Every branch in me that beareth not fruit he ttalevay. (JIn.
15:2)

Every tree therefore which bringeth not forth dduit is hewn
down, and cast into the fire. (Lk. 3:9)

So then because thou art lukewarm, and neithémoo hot, | will
spue thee out of my mouth. Because thou sayest dich, and
increased with goods, and have need of nothingv.(R16-17)

Depart from me, ye cursed, into everlasting fire for | was an
hungered, and ye gave me no meat. (Mt. 25:41-42)

And that servant, which knew his lord’s will, .. .neither did
according to his will, shall be beaten with mangipss. (Lk.
12:47)
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